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INTRODUCTION

We companions have recently gathered together, sometimes to
discuss reason and sometimes to discourse on foreign news. On
the one hand, we have polished our scholarly faculties while,
on the other, we have refreshed our minds. The transcriptions of
these discussions have mounted to become a volume that we are
printing and distributing to gentlemen of like mind. We shall
be happy if, its small size notwithstanding, the volume promotes
enlightenment among our countrymen.

With these sentiments, the Meirokusha (BAZSAL), or the Meiji Six
Society, announced in February 1874 its purpose in publishing the
Meiroku Zasshi (BA7<3#35%), the magazine that has been generally
regarded as the most luminous of several early journals of opin-
lon that spread knowledge of the West during the first years of the
Meiji Period. The Meirokusha was a select group of pieneer Japan-
ese scholars in Western studies (Yogakusha, PE23%) who joined
the society to discuss the issues of the day and to disseminate their
views among their less well informed countrymen. A full appreci-
ation of the Meirokusha and its significance would require
volumes.! This introduction is an attempt to review in only the
most general terms the origin and purposes of the society and its
Journal, the major interests of the journal’s most significant con-
tributors, their views on the great public issue of a popularly
elected assembly, and the termination of the society’s enlighten-
ment activities hardly two years after its inception.

The Meirokusha was established on the prompting of Mori
Arinori, the young, education-minded official of samurai ex-
traction from the former domain (han, %) of Satsuma (BEEE) . In
the summer of 1873, the sixth year of Meiji, Mori returned to
Tokyo after serving as Japan’s first diplomatic representative in
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Washington, D.C., with the intention of establishing a society of
scholars modeled after the literary and scientific societies of the
West. Through theintroduction ofone Yokoyama Magoichiro (gL
PR—RE), Mori won the assistance of Nishimura Shigeki, a pres-
tigious scholar soon to join the Education Ministry, in persuading
eight other leading authorities on the West to join with himself
and Nishimura as the ten charter members of the Meirokusha:
Nishi Amane, Tsuda Mamichi, Kats Hiroyuki, Nakamura Masa-
nao, Fukuzawa Yukichi, Sugi Koji, Mitsukuri Shahei,.and Mitsu-
kuri Rinshs.2

Preliminary discussions were protracted until the members fin-
ally agreed in February 1874 on the society’s regulations and on
the previously quoted statement of purpose that appeared on the
reverse of the title page in each issue of their journal. While the
regulations gave promotion of education as the society’s objective,
the Meirokusha clearly intended to use the word education in the
broadest sense. The regulations also provided for meetings on the
Ist and 16th days of each month, for four types of membership, for
the election of officers, and for keeping records and accounts.?
After the great enlightener Fukuzawa Yukichi refused the society’s
presidency, Mori Arinori himself assumed the chair. The secretary
and the treasurer were, respectively, Sera Taiichi and Shimizu
Usaburd.

The Meirokusha was formed in one of the most stimulating and
optimistic eras of modern Japanese history. Japan had passed
through™a decade of strife 'and uncertainty since concluding the

first unequal treaties with the West, and the anachronistic Toku-
gawa bakufu (£8)/[#5/¥) had been replaced during the Meiji Resto-_

ration of 1868 by the new imperial government dedicated to pro-
“gressive reform aimed at strengthening the nation so that it might
stand on the same level as the nations of the West. The spirit of
HYé‘YiEWa\y“WEE“E}Si‘téini'zﬂcH‘B“ﬁ'tTié"'I'j'o"pﬁ‘h‘l’zif"éﬁg'ifl's' “civilization
and enlightenment” (bummei kaika, 3C8E8{L) and “a prosperous
~Country and a strong army”’ (fukoku kyohei, EBIRHER) . Accepting

Guizot, the more Western-oriented among Japan’s leaders as-

H(thc Western concept of progress as expounded by Buckle and
1

sumed that their people had reached a level of semi-civilization in

their advance from savagery to civilization. Moreover, if Japan

“were to achieve the prosperity and strength necessary for the
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nation to compete on equal terms with the West, they believed it
essential to raise the Japanese people to the level of civilization
and enlightenment achieved by the West. To this end, between

1868 and the fodnding of the Meirokusha, the last institutional

vestiges of feudalism were destroyed to make way for the emer-
gence of a modern state as the proud domains returned their
powers to the new central government, the legal props of the old
class structure were destroyed, and a host of outmoded customs

were swept away. In place of the old; the government moved to

establish the structure of a national state supported by a new

national land tax and a new conscript army. It also proclaimed a

program to provide education for every Japanese and reforms to
encourage a strong, stable economy. —

~ The names of the ten charter members of the Meirokusha are

practically synonymous with the term keimo gakusha (EEEB:K),

scholars who illuminate the darkness. Nishi Amane undoubtedly

spoke for the group when he wrote in the first article of the Meiro-

ku Zasshi that the enlightened few in Japan should “guide the

people tenderly by the hand from ignorance to the level of
enlightenment, just as one gently removes all the weeds without

pulling up the seedlings.”’* The men of the Meirokusha were

also practical scholars who combined in their thought the spirit

; of their country’s practical studies (jitsugaku, FE) with_the utili-

tarianism _and positivism of the nineteenth-century West, Tsuda
"Mamichi stressed that the':]—gpanese could not call theirs a civilized
society until the minds of their countrymen had been illumined by
practical, scientific studies.”® Although individual Meirokusha
members identified with particular areas of interest, they are
also called the Japanese encyclopedists because they were often
as interested in determining the broad limits of knowledge as
in acquiring deep understanding within a specific sphere. Being
publicists for civilization and enlightenment, their writings and
lectures dealt with such diverse themes as the separation of church
and state, the position of women, economic policy, chemistry, and
language reform. As converts to science and its methods, they
crusaded against everything that smacked of bigotry and super-
stition in Old Japan. T
" Averaging thirty-nine years of age and ranging in 1873 from
Mitsukuri Rinshd at twenty-seven to Mitsukuri Shahei at forty-
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eight, the original ten were from the generation of Japanese who,
as young men, were startled into an appreciation of Japan’s utter
weakness when the American Commodore Matthew Calbraith
Perry suddenly appeared with his black ships in Edo (JL5) Bay
to Tequest the reopening of Japan. They were also from the first
;gineratlon of Japanese scholars who were able M
tention to the whole of Western civilization, as distinguished from
those in Dutch studies (Rangaku, #j8) whose Western knowledge

before the reopening of Japan had been largely limited to the

Dutch language and to such information on Western medicine,

astronomy, and gunnery as they could acquire through the Dutch
trading post at Nagasaki (&#). All save Mori Arinori had gained
experience in Western studies while serving the Tokugawa bakufu
directly or indirectly, seven as members of the Institute of Barbari-
an Letters (Bansho Shirabesho, Z838AT), the school for Western
studies that the bakufu established in 1856. Most were born into

Samurai families of fairly modest rank. Mori alone was from one of

the great exterior domains (fozama han, SH5%E) that engineered the

Meiji Restoration, and only Nishimura Shigeki held positions of

administrative importance during the old regime. Even as they
were valuable to the bakufu because of their knowledge of the
West, the Meiji government sought their expertise after 1868,
notwithstanding their previous association with its former enemy.
It is commonly stated that only two of the original ten, Fukuzawa
Yukichi and Nakamura Masanao, resisted government service.
The nature and degree of attachment of the remaining eight to
government varied greatly, however.

The most important contribution of the Meirokusha as a group
to enlightenment was undoubtedly its journal, the Meiroku Sasshi.
While the average circulation of 3000 for each issue during the
journal’s first year seems small in a nation of thirty million, Japan-
ese historians point out that the circulation of such a leading
Tokyo newspaper as the Nichi Nichi Shimbun (H H¥7[E) was then
only 8000. Presumably, the Meiroku Jasshi reached the intellectual

elite of the capital. It was also sold in Osaka (KK) after the six-
“Yeenthisswe- Printed by the Hochisha (#47ijit), the publisher of the
Yubin Hochi Shimbun (BfEIR4NFHE), the journal was first ad-
vertised in March 1874 to appear twice monthly, perhaps because
the members expected that materials prepared for their thrice
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monthly meetings would suffice for two issues.5 While Mori stated
in his first anniversary address that the number had been increased
to thrice monthly in November 1874, the frequency of the issues
obviously varied with the productiveness of the members. Six
issues appeared before the journal was first dated in May 1874,
leading to the conjecture that it was probably inaugurated in
March when it was first advertised. Production reached a peak of
five issues in June 1874, but it slackened during the summer and
New Year seasons. Measuring 4 1/2 by 6 3/4 inches, the issues
averaged twenty pages each and were printed with wood blocks on
double sheets bound butterfly fashion in traditional (wahon, F14)
manner.

Except for Sakatani Shiroshi, whose writing was heavily loaded
with Chinese phrases, the contributors to the Meiroku Zasshi strove
for a prose style that would be more widely understood than the
highly artificial tradmonal literary styles, yet sufficiently dignified

to retain the respect of scholars. Their articles, therefore, are usual-
Ty ‘written in terse, dignified prose transcribed in a mixture of
Chinese ideographs and the katakana syllabary that fell far short of

anything so radical as writing Japanese as itis spoken (gembun itchi, \ <

E N —%). Nevertheless, Nishi Amane and Shimizu Usaburg
clearly anticipated that the Japanese spoken and written forms
would eventually become one.”

The members of the Meirokusha were_as much transmitters as
they were original thinkers. Too definite a distinction, therefore,
should not be drawn between their articles in the Meiroku Zasshi in
which they are given as authors or as translators. The translations
convey ideas that the translators themselves held valid for their
day while the other articles and speeches commonly transmit
themes that the authors would never have claimed as uniquely
their own. Thus, Katd Hiroyuki and Nishi Amane both promoted
separation of church and state, the former as a translator and the
latter as an author. Where translations in the journal can be com-

_ pared with the originals, they prove to be very faithful. The trans-

lations of Nakamura Masanao, however, carry the imprint of
Nakamura the Confucian scholar, and there were occasions when
translators introduced new material, as when Katd Hiroyuki in-
serted in his translation of Joseph Parrish Thompson that the
superiority of Western civilization could be ascribed to the deeply




xxii INTRODUCTION

rooted Western tradition of monogamy or when Mitsukuri Rinshs

‘putin his rendering of Montesquieu that, whereas Western peo les
had achieved full liberty, the Asians had not gained any liberty
since antiquity.? While the sources of Nakamura’s outline of West-
‘ern history and Sugi Koji’s essays on social intercourse are not
given, both were probably paraphrasing from one or a few West-
ern sources, although Nakamura is given as translator while to
Sugi is attributed full authorship.

Nishimura Shigeki was guilty of exaggeration when he claimed
in his memoirs that the Meirokusha was the first to publish a
Journal and to inagurate public lectures. Fukuzawa Yukichi prob-
ably first introduced public lecturing at ‘his private school, Keio
Gijuku (BEZ®), in the summer of 1874, several months before

“the Meirokusha adopted the lecture technique as a vehicle for
spreading enlightenment. According to Fukuzawa, when he pro-
posed that the Meirokusha also undertake public lectures, there
was doubt in the society, especially on the part of Mori Arinori,
that Japanese was appropriate for oration. At the succeeding
meeting, Fukuzawa asked the others to gather around a table
and launched into a discourse on the settlement of the Formosan
crisis between Japan and China that was published in the second
November issue of the journal. When he had concluded, none
denied that he had spoken successfully, and the Meirokusha was
committed to public lectures.?

Mori had previously startled his countrymen by suggesting that
they shift from Japanese to English as the more appropriate lan-
guage for modern usage.1% Although he chided others in the society
for their failure to modify their language to meet the requirements
of speech-making, his misgivings regarding the appropriateness of
Japanese for oral communication apparently disappeared as the
Meirokusha meetings became crowded with guests who came to
hear. Indeed, so popular were the Meirokusha lectures that Mori
suggested in his first-anniversary address that the society issue
tickets to its lecture sessions and employ the proceeds from the sale
of the Meiroku Zasshi to support construction of a hall, which could
be rented to others for a variety of purposes when not needed by
the society. The Meirokusha never pushed ahead with the lecture
hall, and it experimented only briefly in February and March
1875 with offering tickets. Thereafter, non-members were allowed
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to attend the lecture meetings by introduction of members. Judg-
ing from the fact that the Meirokusha membership probably never
greatly exceeded thirty and that Mori proposed to build a hall of
only 70 tsubo, about 840 square feet, it would appear that the
soclety’s meetings were never large by Western standards. Mem-
bers would commonly meet in a Western-style restaurant, the
Seiyoken (¥5#&T), in the foreign settlement of Tsukiji (5EH#Y), deal
with the society’s business in the forenoon, eat between 12:00 and
1:00, and then turn to speeches and discussion.!!

It was also at the first anniversary meeting of the society that
Mori Arinori resigned its presidency in favor of Mitsukuri Shahei.
Three months later, in accordance with its revised regulations, the
Meirokusha replaced its president with six directors: Mitsukuri
Shthei, Nishi Amane, Nishimura Shigeki, Tsuda Mamichi, Fuku-
zawa Yukichi, and Mori Arinori.12

The Meiroku Zasshi Contributors

Fukuzawa Yukichi was clearly the most celebrated of the dozen
contributors to the Meiroku Zasshi. Fukuzawa’s refusal of the
society’s presidency, however, was an indication of the rather
prickly relations that existed between him and others in the
society. About fifteen years earlier, when he was still but a lowly
samurai from Nakatsu (#9&) han, Fukuzawa had registered as a

day student at the Bansho Shirabesho so that he might use_the

institute’s fine collection of \Ves_tg_r_r_l__book_s, but he never returned

to the school when he was not allowed to borrow a valuable dic-
tionary.13 Thereafter, he acquired knowledge of the West, founded
his famous school, Keid Gijuku, and became the most famous
publicist of Western studies independently of the Bansho group.
Whereas the Bansho scholars tended to join the new government
after the Meiji Restortaion, Fukuzawa opted to remain in private
life surrounded by his group at the new Keid campus in the Mita
(ZM) district of Tokyo. Contemporaneous with the Meiroky
Lasshi, he and his Keio followers published their own journal, the

WA_/:l’inkan'Zasshi (RfaTftes), or_the People’s Fournal, in which they

e
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On Education

Mitsukuri Shahei

Our children will surely become ill and die if we fail té) glvi
attention to their care during child}}oo.d. Mf)reover, if we do x:)c;-
educate them thoughtfully, they will invariably grow up soOn
goted and stupid that they will be unable to compete e(\i/er\x/\?}rlnn igt
barbarians. These are truisms most easy to under.stan' . e |
comes to caring for children, there 1s.a.nat'ura1 m;tlr;(:th atmt(})‘ cg
parents, regardless of wealth and SOph}lSthathn, to feel tha : re}j
must earnestly protect their young. Is it not reaHY.strange gn e
grettable, however, that there ire not a few who without reflec
i r of education? .
1gr;7c;r(fn:hiiff:rfg; until they are six or seven, chilc.iren’s minds 211:
clean and without the slightest blemish while thellr chara}?tirsthen
ias pure and unadulterated as a perfect pearl. Since 1‘: aa e
touches their eyes and ears, whether gogd or bad, ‘makes o e[;
impression that will not be wiped. out untll.death, this agg I;x::inin
the best opportunity for disciplining their naturzs an : ifthi
them in deportment. They will l?ecomc lea.rned an bert:?iu it the
training methods are appropriate, stupid and llgo' e the
methods are bad. Just as a young tree once bent at p antln% cax;hﬂ-
be straightened when it grows up, what deeply p.er;etra es o

dren’s minds during this sensitive and keen perio -cannz >
changed after they grow up, even though. one may c%em}rlc 1(;10 igin .
\How can we avoid giving attention to this age that is the dividing

is li 1 ise or stupid, good or bad?
hls’llilf: r«;lllllnlt):ig: of EuropE and America have naturally lcft]no.th-
ing undone in establishing schools .cver.ywhere z?nd ;levz:i op;x;i
every method for the education of their cl'ul.dren. Wlth the ; va ¢
of modern culture, however, the theory 1s mcreasmgly wi es}}:rezll
\ that education. in-the home clearly surpasses that in the sc gof s.
\ The tv_}rlé.c;;}-lvruns as follows: A family re‘sembles a coun?r}'rl,' anf or
| parents to educate their children is their c}ea_r rlssponmbl 1ttyhrcr>lr::3
the point of view of natural ethics ‘(tendﬁ ]m‘rz). . Parents a;l othe
are able to guide children at any .tlmc during mfan?y w e:1 he
young are most receptive. Teaching what they desire to te
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and transmitting what they desire to transmit, the _father by his -

strictness and_the mother by her tenderness carry_on together
without the injury of outsiders disturbing and tempting the chil-
dren. Once the children leave home, it will be impossible for them
to avoid disturbing and tempting evils even though their education
is in a place of upright customs. Since the affection of even good
teachers and good friends naturally is vastly different from the
guidance of parents, the home should be regarded_as the best
school and the parents as the best teachers for educating small
childzen.

This principle applies, however,_only .to. the comparatively
wealthy middle and upper class families since there are few parents
even in the enlightened countries, not to mention unenlightened
countries, who train their children sufficiently at home. There are
times when even such [advantaged] parents can only entrust the
training of their children to others for the reason that they are
prevented by their occupations from performing their family
duties. Under present conditions in society, however, parents take
for granted that their children should be entrusted to others, and
they seem not to recognize that their children’s education is their
principal parental responsibility. The homes being without pa-

rental training, the children of the rich consequently become ac-

customed to arrogant and extravagant ways by associating only
with ignorant and blind ggﬁaﬁ\ps;}while the children of the poor
learn mean and dirty habits by rﬁingling with ignorant and stupid
children. How can these children avoid becoming ignorant and
stuptd when they thus waste their days in profitless and harmful
activities?

When the children grow up ignorant and delinquent because
their parents were prevented by their occupations from training
them, not a few parents freely admonish the children or even g0 so
far as to reproach the children’s friends and teachers without rec-
ognizing that they, the parents, themselves are the guilty. While
they may be extremely mistaken, however, they should not be
harshly blamed. Should you ask why, it is because they do not
know how to educate their children since they, after all, did not
themselves receive training from their parents.

What then should we do about the situation? Needless to say,
even though we want to halt the illness, the cure cannot be ac-
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complished in a day when the disease has penetrated to the mar-
row of the bone. Therefore, I do not now suddenly hold the
parents wholly responsible for the education of their children. If
parents just recognize the training of their children to be their re-
sponsibility and if they attentively exhaust their powers to this
end, then I hope that their children will also understand their re-
sponsibility to educate the succeeding generation and that this
may ultimately become a family tradition and regional custom.
What I desire still more deeply is only that, by actively establish-
ing girls’ schools and devoting our energies to educating girls, we
may train these girls to understand how important it is for them to
educate the children to whom they give birth.

Napoleon I once observed to the famous woman teacher Cam-
pan,’® “Since all the old methods of education really seem to be
worthy of respect, what do we lack for the good upbringing of the
people?” When Campan replied “Mothers,” the emperor ex-
claimed in surprise, ““Ah, this is true! This single word suffices as
the guiding principle of education.” These are indeed meaningful
words.

In a later number, I shall explain the necessity for girls’ schools.

Speculators?®
Sugi Koji

False expectations arise when nations fall into economic difficul-
ties and people are stupid. When King Louis XIV of France died
leaving a debt of one billion livres (about Yen 600 million), this
burden was placed on the people, and finances were extremely
confused. Speculators then began to operate in France and spread
to neighboring countries, bringing indescribable harm to the
people. The Scotsman John Law, who had studied Italian banking
methods, habitually dreamed of grand designs. Seeing France in
extreme poverty, helplessly bewailing her misfortunes, Law
thought that he would take advantage of the situation to devise a
plot. Thus, he went to France and explained to the government
that he had a method for paying off the national debt. If his
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m‘eth.od were followed, he [promised] to completely erase the debt
within a few years. The government having acceded to his pro-
posal, Law established a bank, promised those joining the compan

that he would increase their capital with expanding profits am}i,
took in large amounts of treasure by exchangin ’
paper (tegata)? for gold and silver, which he spent as he collected
T}%cr_eupon, he announced that he had acquired a gold mine ir;
Mississippi of French America and collected large sums of bullion
after forming the Mississippi Company.

In England, a fellow by the name of [John] Blunt proposed to
reap vast profits from the South Seas. Petitioning the government
he formed a company and collected large sums by exchanging,
paper for gold. Blunt’s intent was the same as Law’s even though
their enterprises differed. Since they resorted to false schemes with-
out‘ any validity whatsoever, their notes ceased to circulate after
their value suddenly collapsed, and untold numbers of people lost
their wealth and fell into poverty.

.T%lus bank notes are only paper if they are not trusted. Since
this is a law of nature, the injury of excessive bank notes is either a
corresponding jump in commodity prices or total bankruptcy
These speculators ultimately brought unimagined harm to thc;
people as they inversely mistook paper for the root and bullion for
the branches, thereby opposing a law of nature. It was said that
the face value of the South Sea Company’s inconvertible paper
was -£30() million (about Yen 1.5 billion) while the French MisPs)is-
sippi .Company’s notes amounted to Livres 2 billion (or about Yen
1.2 billion). Because their proposals arose from false eXpectations,

I would call these charlatans s i
peculators. Are not 1 -
deed to be feared! pecstators in

g the company’s

On Religion Part Five?!

Nishi Amane

Some have asked, “Having heard the decree that the people
should not be compelled to believe,

t b 22 will the government, with
complete indifference, allow the peoj

ple to believe as they please?”’
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foxes, badgers, trees, and stones should be obliged to rule over peo-
ple who believe in foxes, badgers, trees, and stones.

On Changing the Character of the People
Speech of February 16, 1875

Nakamura Masanao

When we speak of the imperial renewal since 1868, to what does
“renewal” refer? It probably refers to the abandonment of the old
of the bakufu and the introduction of the new of imperial rule. If
this is the case, “renewal” refers only to that of the political system,
not a renewal of the people. The people are like water, while the
political system is like a vessel into which one pours ‘water. If you
pour water into a round vessel, it becomes round; into a square
vessel, square. The character of the water does not change even
though the vessel is changed for another of different shape. ';[‘he
people, after all, remain as before even though the vessel into
which they have been placed since 1868 may have a better shape
than the old one.

They are the people rooted in servitude, the people .who are ar-
rogant toward their inferiors and flattering toward their superiors,
the ignorant and uneducated people, the people who love saké
and sex, the people who do not like reading, the people who do not
reflect on their duties and who know not the laws of Heaven, the
people of shallow wisdom and limited capacity, th(.i people who
avoid toil and do not endure hardships, the egocentric people w.h.o
practice cheap tricks, the people without perseverance and dili-
gence in character, the frivolous and shallow pe?ple who are
without principles in their hearts, the people who like to rely on
others as they are without a spirit of independence,.th’e people who
are poor in their powers of thought and perception, the peoPlc
who know not the value of money, the people who break promises
without honoring loyalty, the people who are unable to act to-
gether and have but a slim capacity for friendship, and the people
who do not strive for new inventions. People are generally of such
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types even though there naturally are not a few who are able to
escape from the above injuries.

If we desire to change the people’s character and thereby en-
courage clevated conduct and virtuous feelings, we will accomplish
absolutely nothing if we only reform the political structure, which
is only changing round containers for hexagonal or octagonal
vessels without altering the character of the water within. Rather
than changing the political structure, therefore, we should aspire
instead to change the character of the people, more and more
rooting out the old habits and achieving “renewal’” with each new
day.

We should welcome as a good omen the recent public clamor for
a popularly elected assembly. Such an assembly, of course, will
undoubtedly contribute to a renewal of the public mind since it
will develop the will to possess and to defend the country among
the people themselves, change the attitudes of those who have re-
lied on government officials, daily reduce the spirit of subservi-
ence, enable talented men to emerge from all quarters in large
numbers, and gradually halt the evil of selecting leaders from a
single source.

There is one point, however, to which we should here give our
attention. Even though the rulers may share a part of the political
power with the people through the establishment of a popularly
elected assembly, since the people still remain as before, there will
be no major effect in the direction of changing the people’s char-
acter from the fact that only the political structure has been some-
what changed. Should you ask how to change the character of the
people, there are but two approaches—through religious and
moral education and through education in the arts and sciences.
Through the mutual assistance of these two acting together, like
the wheels of a cart or the wings of a bird, we shall guide human
lives to happiness.

The arts and sciences alone may indeed be advanced to the
sphere of utmost refinement, but we cannot thereby rectify the
demoralization in customs when, as in ancient Greece and Egypt,
enlightenment is limited to the material sphere. It may be said
that we shall prepare the way for renewing the people’s hearts
only if, through the vigorous practice of religious and moral edu-
cation, we cultivate the area to which the influence of the arts and
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the sciences does not extend. This is a fact known to all, neither
highbrow nor novel. Nevertheless, even among scholars and teach-
ers, there are some who, giving their attention wholly to the arts
and sciences, put religion and morals aside, or abominate Western
religion and morals. I am, therefore, calling this extremely ordi-
nary and extremely common idea to the attention of my honored
colleagues. If there is any other method to change the character
of the people and to elevate them to the level of the most advanced
peoples of Europe and America, I shall welcome your advice.

1Hschisha, $407t. The publisher of the Yabin Hochi Shimbun (B ER40%7H), the
Hachisha also printed and distributed the Meiroku Zasshi.

2Ken-inryé, #;F¥}. This was apparently a stamp that approved or licensed publica-
tion.

3Tsubo, 3, about thirty-six square feet.

4Z6han no kenri, kR / FEFI.

5Mori presumably is here criticizing such.men as Sakatani Shiroshi, whose terse
style was so loaded with unusual ideographs (Kanji, =) and Chinese phrases that
it could hardly have been understood unless seen.

8Mori is anticipating the censorship that would eventually bring the Meirokusha to
halt publication of the zasshi.

For the society’s regulations, see Okubo Toshiaki (k X {£F5), ed., Meiji Bungaku
Zenshid (BRI 882 4E), vol. 11, Meiji Keimé Shiss Sha (BB{aRErZREAE%&) (Tokyo,
1967), pp. 403-405.

8Finzai, AM.

9Five emperors and three kings, wu-fi san-wang, A F=F. Tsuda refers to the an-
cient and legendary period of Chinese history, whose traditional dates are 2953 to
1122 B.c. The five emperors were Fu Hsi (fk#), Shén Nung (7##2), Huang Ti (3{7%),
Yao (£2), and Shun (3%); the three kings were the founders of the first three royal
dynasties: Kings Y0 (8) of Hsia (&), T’ang (3%) of Shang (), and Wén (3) and/or
Wu (&) of Chou (fg).

0Temiijin, #AHE, Jenghiz Khan.

11Manchu-Ch’ing, #%¥{i&, the rulers of China from 1644 to 1912.

12K ashiwara ($E) in Yamato (KFI) was the palace of the first Japanese emperor,
Jimmu (FR).

13Heian (Zi%) in Yamashiro (j113), the present Ky&to, was founded by Emperor
Kammu (81, in 794 A.D.

14The military houses of Minamoto (), Hoj6 (Jt4&), Nitta ($7H), and Ashikaga
(RF]) all arose in the Kanto (Bf%) region of eastern Japan.

160wari, B3, the home province of Oda Nobunaga (§§H{§&) and Toyotomi
Hideyoshi (BEHE). '

16Mikawa, =7d, the home province of Tokugawa leyasu (]| REE)-

178atsuma, §EEE, Choshd, § i, Tosa, 4 ¢k, and Hizen, JE§] were the great exteri-
or domains most influential in the events of the Meiji Restoration.

18Land of the Dragonflies, Akitsushima, $§#%], a poetic name for Japan.
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18K ashiwabara is here commenting on Nishi Amane’s second article on religion
that appears in Issue Five. See Issue Twenty-Nine for Kashiwabara’s previous article
in this series.

20Chieh, £, and Chou, #7, the wicked kings blamed in tradition for the fall of the
Hsia (E) and the Shang () dynasties, respectively.
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11A poem that Motoori Norinaga wrote on a portrait that he h.ad painted of himself.
See Matsumoto Shigeru, Motoori Norinaga, 1730-1804 (Cambridge, 1970), p. 11:59.0.

12 fitp, #i8H, officers established during the early middle ages to oversee the adminis-
trations of manorial estates. . )

13Break horns, tsuno o kuzusu, fy FF§ A, a phrase from the comic play Dontars
(gg‘zc\fgc))rding to the famous story by Chuang Tzt (#:F), the Taoist phil'osopher of
the fourth and third centuries B.c., King Fuss of the Northern Seas and King Fret of
the Southern Seas occasionally met in the land of Chaos, the ruler of the central. re-
gion. Observing that, unlike other beings, Chaos possessed no apem{res fo.r seeing,
hearing, eating, and the like, Fuss and Fret decided to try boring heles into him. Each
day they bored a hole into Chaos until he died on the sc.vcnth day. The word for chaos
(konton, {Mi) also refers to the period in human a.ffal'rs when men were still unen-
lightened and uneducated. Nishi, of course, was committed to the 1dca‘ that men and
society could and should be actively improved, an outlook that was alien to Chuan'g
Tzii’s thought. For Chuang Tzi’s story, see Arthur Waley’s Three Ways of Thought in
Ancient China (Garden City, 1956), pp. 66-67.

15For Sakatani’s discussions on secular ethical teachings (setkys, Fr%t), see Issues
Twenty-Two and Twenty-Five. o

160n this reference to Fukuzawa, see footnote one of the previous issue. . .

17Ken, §§, includes a strong sense of power that is not so commonly associated with

lish word «right.”’

thiafngzja shubun, %;’%}!5}. This phrase is very close to fafu yﬁbet.:u (EFHZ) of
Mencius, which Tsuda Mamichi criticized in his article of that name in Issue Twenty-
Two.

VFg fu dotai, K1 EHE.

20Han, 3.

21 Bakufu, ¥EHY.

22 Metsuke, H fF, censors.

Bishu jiyd, BEHHE.

24 5 ,

25?;-}31:}‘,’,;; The term A5 (k) may also be translated as ‘“‘law.” Wht'eqxer it is
taken to mean morality or law, Sakatani clearly did not contemplate depriving con-
cubines of all recognition under the law.
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Creating Good Mothers Speech on March 16, 1875

Nakamura Masanao

When I previously discussed reforming the character of the
people,! T explained that we cannot renew the minds of the people
and raise them to a high level unless we rely on the two main
divisions of education. One is “religious” and “moral” education;
the other, education in “‘science” and the “arts.” Even though
both are invariably essential, the former is the root; the latter, the
branches. It cannot be said that we are late if we introduce edu-
cation in science and the arts to children at five or six years, when
their mental powers are gradually beginning to develop. Prenatal
education is most essential in moral and religious training. Then
if the kind words, good conduct, and superb example [of the
mother] continuously saturates the child’s eyes and ears and en-
velops his body, he will unconsciously and unwittingly acquire in-
grown moral and religious principles before his intellect gradually
begins to develop. Take the strength of the body, for example. If
the mother is strong in body during pregnancy, her offspring will
invariably be strong (providing the child receives proper rearing
after birth). If prenatal nourishment is inadequate, any amount
of care and skilled medical treatment can only promote normal
growth without adding anything special [to make up the inherent
deficiencies]. Judging from the experience of the body, this princi-
ple surely cannot be doubted. The psychological effects are still
more surprising once this principle is applied to the mind and the
spirit. After all, the spiritual and mental goodness of the child will
generally reflect that of the mother. Even later tastes and habits
of the child often resemble those of the mother.

Thus we must invariably have fine mothers if we want effective-
ly to advance the people to the area of enlightenment and to alter
their customs and conditions for the good. If the mothers are su-
perb, they can have superb children, and Japan can become a

401




402 MEIROKU ZASSHI

splendid country in later generations. We can then have Peoplc
trained in religious and moral education as well as in the sciences
and arts whose intellects are advanced, whose minds are elevated,
and whose conduct is high. Not having had adequate prena-

i ! tal educational nourishment, I am at middle age unable suffi-

ciently to realize my ambitions, only sadly languishing in shabby
quarters [Japan] and envying the enlightenment of Europe and
America. I have a deep, irrepressible desire that later genera-
tions shall be reared by fine mothers.

Now to develop fine mothers, there is nothing better than to
educate daughters. Let us take the case of a woman endowed
with moral and religious education who is married and gives birth
to a child. The child during his mother’s pregnancy will have been
filled with a stout spirit and strong morals and breathed the at-
mosphere of pious virtue. Having basked in the sun of Divine
Providence (Tends),2 his eyes and ears will be the gates to wisdom;
and his inner heart will penetrate his still unformed, delicate body.

| It is then not excessive even to say that the foundations for his vir-

| tues of bravery, endurance, and perseverance of a later day were

¢

“laid while he was still playing in his cradle and receiving his

" mother’s milk. To fear harm from equal rights for men and women
is no more than to fear that the uneducated woman will sit on
her husband. This anxiety would not exist if women honored
Divine Providence, respected noble sentiments, admired the arts,
appreciated science, and helped their husbands, and if husbands
and wives mutually loved and respected each other.

Aside from the matter of equal rights, the training of men and
women should be equal and not of two types. If we desire to pre-
serve an extremely high and extremely pure level among human
beings as a whole, we should accord both men and women the
same type of upbringing and enable them to progress equally.
Pure-hearted women should invariably go side by side with pure-
hearted men. Of course, men and women should observe virtuous
principles equally and without distinction. Love is the most im-
portant of the many human virtues. To quote the famous words of
the poet [Robert] Browning, “True love surpasses knowledge.”
It may also be said that, if you look at men in the world genera?-
ly, the man of surpassing wisdom is the man whose sincere love is
most deep while the man of deep love is the man of deep wisdom.
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A wife possessed of a feeling of deep love will bring her husband
ease and happiness and encourage him to exert himself in enter-
prises useful to the country. Not only in the West but even in
China wise men recognize this fact. There is the chapter on Ck’ien
K’un at the front of the Book of Changes® and the poem entitled
Kuan Chii at the beginning of the Book of Songs.4

It has also been said that the uprightness of men and women is
the great principle of the universe. A man like King Wén, who
received prenatal training from his mother, T°ai Jén, was later
wise in conduct and enjoyed the benefits of his wife’s assistance.b
The scholars of China, however, have not seriously considered
these facts and only honor men’s rights. I have recently come to
recognize this as a great error. Some men of the present generation
say that women will be conceited if they are allowed to read. Wheth-
er a woman is conceited or not may be related to education. I
am not sure what may be the outcome should the education of
women be limited to the arts and material matters. Will they be-
come conceited if they are given training in morals and religion?
Even in the West, there is an interesting idea that the arts should
follow virtue in the training of women. When the English poet
[Robert] Burns discussed the elements of a good wife, he divided
her character into ten parts. Burns rated affectionate (that is,
loving) character at four parts, sound opinions at two parts, and
intellect at one part. He valued beauty (beauty of face and ele-
gance of appearance) at one part. Together, these amount to eight
parts, and the remaining two parts he accorded to the wife’s prop-
erty, her social contacts, and her superiority in education and
the arts. He recommended that men divide these last attributes
according to their own views while giving attention to one con-
sideration. That is, none of these lesser factors are adequate
individually to comprise ten percent of the whole.8 Actually, as
expressed in Burns’ words, women place primary emphasis on af-
fectionate disposition. Furthermore, their affectionate dispositions
are entirely based upon or arise from love. It is said that the lov-
ing are invariably genial, that the genial are invariably happy, and
that the happy are invariably beautiful. Intellect can be developed
and great things accomplished as a consequence of the virtues
born of love. To produce fine children by h.aving mothers of affec-
tionate disposition should be an easier undertaking than what I
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have previously described as reforming the present character of the
people. How shall we acquire such mothers who virtuously prac-
tice prenatal training? I have just taken up the first steps in this
small essay, and I hope that my readers will give the problem
their serious consideration.

An Essay on Zoku”  Speech on March 16

Nishimura Shigeki

The word zoku is given the meaning of robbery in the Kuang
Yiin, the Chi Yiin, and the Yiin Hui.8 In the Yii P’ten® it is to threat-
en men, and zoku refers to killing men!? in the commentary on
the Book of History. In the commentary on the Tso Chuan, zoku is
injury.!! While the meaning of the word zoku was generally of
this nature, the Chinese of later generations have used zoku to
indicate an enemy of the Son of Heaven. Even if the person is
not an enemy of the Son of Heaven, the Chinese may call him
zoku when he opposes the cause they themselves hold just. For
example, in the Hou Ck’u Shih Piao, it is said that zoku and the Han
were incompatible.12

In the Nihon Shoki,'® zoku combined with 7y, or captive, is
read ata. Ata has the meaning of ataru, and it refers to all those who
are one’s contenders. The combination of zoku and ro in Chinese
would form a boastful word that suggests esteeming oneself and
despising others. Since there was probably no word in Chinese
that corresponded to the Japanese afa, the combination of the two
borrowed characters of zoku and 7o really did not have the true
meaning of the word ata even though we contrived to use them as
such. We can understand this when we read the ideographs
PRSI (goto kaizoku) for robbers and pirates in the Wamyosha!s
without their Japanese readings. In the Heike Monogatari and the
Taiheiki'® and elsewhere, the person who contends against the
emperor is called an enemy of the dynasty, or choteki.l” Even
though the word is an unnatural combination of ideographs, we
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can say that it is rather close to the meaning. In later generations,
we have generally referred to the enemies of sovereigns as zoku
In a work like the Nihon Gaishi,® zoku is used to designate those
who were never called by that name in the original documents.
This probably was because the author [Rai Sanys] did not
himself know that he was following the false custom of China.

{oku is not a word that points to the enemy of the emperor as it
means to rob or to injure others. Generally to call the enemies of
the emperor zoku is a mean usage that arises from excessively
honoring the emperor, a practice in despotic lands. Our people
scoff at the arrogance and self-complaisance of the Chinese. It is
strange, however, that, so far as the word zoku is concerned, we
have adopted the erroneous usage of the Chinese without correct-
ing it.

"The majority of our people think that they are following correct
usage when they refer to the enemies of the dynasty as zoku, but I
feel that they are thereby effacing the word’s true meaning. It
can be said that we are entirely following correct usage when we
refer to a dog as a dog or a cat as a cat. How can we say that we
are accurate if we refer to a dog as a cat? If we now call zoku a
person who has not committed the act of zoku, how is this any
different from calling a dog a cat?

Nevertheless, it should not be said that the enemies of the Son of
Heaven are never zoku, robbers. There are some who should and
some who should not be called zoku. Such persons as those who
want to compete with the emperor for power, to halt tyranny, to
relieve the ruler’s suffering, or to oppose the government because
of different views all should not be called zoku. But we should
call zoku those who steal men’s property, kill innocent persons, or
bring injury to the people. Therefore, there are persons who
should be called zoku among those who are enemies of sovereigns
as well as among those who assist rulers.

The rebellion by America against England and the more re-
cent rebellion by the South against the North in the United States
were examples, respectively, of opposition to a ruler and to a
government. Should our people be obliged to record these episodes
they would surely refer to the American rebels as zoku. In the his-
tories of England, however, the American rebels are called Ameri-
cans, and the rebel states of the South are called Confederates in




