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HOWARD J. MARTIN

This chapter describes and explains the Hakka ethnic movement (Kejia
zuqun yundong) in Taiwan. Despite the youth and rapid growth of the
movement, it has already differentiated into traditionalist, moderate,
and radical branches, which reflect variation in ideas of Hakka identity
and in responses to political conditions in Taiwan. The material dis-
cussed was collected in 1991 and consists of interviews with recognized
leaders and publications authored by activists.

As an examination of the early period in a self-defined ethnic move-
ment, this chapter contrasts with several of the case studies in this
volume. The Taiwan Hakka movement is an islandwide phenomenon,
but has important centers of activity in Xinzhu and Miaoli xian (in
northern Taiwan) and in Taipei. The fact that the movement does not
derive from village- or district-level historical tradition means that his-
tory 1s negotiable, subject to interpretation, and not wedded to particu-
lar localisms, traditions, and figures. Nicole Constable, in contrast,
shows how village and local history in Shung Him Tong have contrib-
uted primary elements, out of which Hakka identity is constructed and
affirmed. She also describes how a heterodox religion, Christianity,
contributes to maintaining the residents’ identity. The movement in
Taiwan, however, embraces people whose religious practices are within
the Chinese tradition. Unlike the Hakka of Shung Him Tong, those

Rescarch between May and Scptember 1991 was supported by a grant from the Luce
Foundation, funds administered by the Taiwan History Field Research Program, and bya
fellowship from the Pacific Cultural Foundation. I gladly acknowledge institutional sup-
port provided by the program staff and the institutes of Modern History and Ethnology
at Academia Sinica, Taipei. [ also wish to thank Huang Chuo-chuan, Yang Ching-ting,
Chuang Ying-chang, Lin Mei-rong, P’an Ying-hai, and Chung Chao-cheng for their
insights and interest. An earlier version of this chapter. was presented at the 1901 confer-
ence of the Association for Asian Studies, at a panel entided “What Does It Mean to Be
Hakka>”
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involved in the Taiwan movement can call on no particular local history
to affirm their identity, since Hakka Taiwanese history is intended to
synthesize the experiences of Hakka from all over the island.

In contrast to the residents of Shung Him Tong, the Tsuen Wan
Hakka studied by Elizabeth Johnson share susceptibility to many of the
forces eroding Hakka identity in Taiwan. Industrialization and its
consequences~~increased literacy, mass communication, and social inter-
action (especially marriage) with greater numbers of non-Hakka— have
lessened overt signs of ethnic difference and have created an environ-
ment in which the bilingual can adapt more readily than those who
speak only Hakka. Much of the thinking that guides leaders and activ-
ists in the Taiwan movement is a reaction to such diminishing ethnic
distinctions. Tsuen Wan people are similar to most unaffiliated Taiwan
Hakka; that is, many are unaware of any need to actively pursue or
maintain Hakka identity as an adaptive economic or political strategy in
life. :

Ellen Oxfeld’s discussion of Hakka tanners in Calcutta describes cul-
tural, religious, and economic positions in Indian society that contrast
with the situations of Hong Kong and Taiwan Hakka. The Calcurra
Hakka are culturally alien and remain distinctly Chinese in Indian society,
and have adapted as immigrants by occupying an economic niche that is
stigmatized in both religion and society. As natives and as fully conver-
sant Chinese, Taiwan Hakka live in a society lacking ethnic boundaries as
insurmountable as the ones facing Calcutta tanners. The slight barriers to
full integration with Hokkien and mainlanders in Taiwan society are
primarily a matter of using language appropriate to circumstances. For
the majority of Taiwan’s Hakka population this is not difficult. Public-
school instruction and most radio and television programming 1s deliv-
ered in guoyn (Mandarin, lit. “national language”), the official language
of public affairs and politics. Hokkien (minnanhua) is the mother tongue
of the majority of Taiwan’s inhabitants and dominates in the economy.

A few observations can be made from this brief comparison with other
chapters in this volume. First, the Taiwan Hakka movement does not
have a locus of strength or organtzation in a well-defined community;
one goal of Hakka activists is to appeal to all Hakka on the island. In
consequence, neither history nor identity can be strongly identified with
particular locales. Second, the movement does not now embrace all
Hakka on the island; participation is voluntary and thus premised on
personal interest. Third, Taiwan Hakka are members of an increasingly
open Chinese society in which least-common-denominator elements of
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‘onsumer economics are pervasive. A tendency to assimilate with the
najority Hokkien is apparent to many concerned Hakka. The primary
>ublic expression of ethnicity in Taiwan is how weil—or how poorly—
ne speaks Hakka, Hokkien, or Mandarin. Violence, alien appearance or
;ulture, practice of heterodox religions, and economic marginalization
lo not characterize the island’s Hakka population.

The Hakka movement in Taiwan arose out of a perception that
Jakka interests were excluded from the debate over Taiwan’s political
uture. The goals of the movement are at once ethnic and political:
‘thnic goals are centered on preserving Hakka values and identity, and
»olitical goals are oriented toward creating legal guarantees that protect
Hakka interests. The movement is not directed by one structured organi-
-ation, but consists of various interest groups, which often cooperate
>ut also initiate actions independently. The movement is inventing
Hakka identity as much as it is attempting to preserve it. Having for
lecades lived under regimes (Japanese and Nationalist Chinese) whose
strategic goals opposed vigorous displays of ethnic insularity, people in
-he movement are forced to consider alternate interpretations of what it
neans to be a Hakka in Taiwan.

PERSPECTIVES AND ISSUES

[he issues raised in this chapter could not have been addressed in 1986
when I concluded more than two years of field and hibrary research in
Taiwan. The Taiwan Hakka movement did not exist at that time, except
in so far as Hakka were interested in their history and participated in
»pposition politics in concert with Hokkien and dissident mainlanders.
The state of ethnic consciousness was such that analysts (Gates 1981, M.
Chang 1990) rightly collapsed the different ethnic origins of the Taiwan
sopulation. Hakka and Hokkien were counterpoised as native Taiwan-
:se (benshengren) to mainland immigrants (waishengren), and the ana-
lysts” arguments were cast in political and economic terms. Taiwan’s
marginalized population of aborigines (yuanzhuemin) did not enter into
the analysis of ethnicity until radical activists organized a political move-
ment in 1986 (Yang Changzhen 1991a:58).

This perspective must now be modified; it is no longer possible to
discuss ethnicity (zugun tezhi) in Taiwan without distinguishing Hok-
kien, Hakka, and aborigines from one another and from the popula-
rion of mainland immigrants. Such once-sensitive issues as Taiwan’s
history of violent interethnic conflict (xéedou), prejudicial ethnic stereo-
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types, and perceptions of anti-Taiwan bias in the ideology of the ruling
party are now discussed and analyzed openly, without the cautious
circumspection that characterized the voicing of dissident opinions in
the past. The reason for this transformation in intellectual life is the
gradual liberalization of political expression initiated in late 1986 by
President Chiang Ching-kuo. Shortly after Chiang’s liberalization, self-
declared ethnic movements (zugun yundong) were established. Aborig-
ines founded the first movement (Yang Changzhen 1991a). The Hakka
movement followed the aborigine lead; movement leaders date its
founding as a popular, mass movement to a large-scale public demon-
stration held in Taipei on December 12, 1988. The ostensible purpose
of the demonstration was to call attention to the decline of the Hakka
language; the primary demand was for television programming using
the Hakka language (Baozhong Hui 1989:158—59). Active ethnic move-
ments exist now in Taiwan and the political landscape has changed
dramatically. It follows that the need for a new perspective on Taiwan
ethnicity exists.

The Taiwan Hakka movement is broadly similar to ethnic movements
in other countries. It is about issues connected to ideas of the sclf as a
member of 2 group different from others in society. The movement is
concerned with the definition of Hakka identity (rentong), how to pre-
serve this identity in 2 modern state, and how to restructure Taiwan
socicty so that ethnic interests receive the protection of law. By the
standards of the ferocious ethnic fighting afflicting formerly communist
nations, the Hakka movement does not present a threat of violence.
Indeed, one central idea is that ethnic-group interests be protected
within a constitutional framework. However, the debate over what
constitutes Hakka identity, the proper goals of the movement, and how
to influence political life in Taiwan is serious and worth appraising.

STRUCTURE AND IDEAS

Leaders of the Hakka movement describe three factions: traditionalists,
moderates, and radicals. Defined by different assumptions about what 1t
means to be Hakka and different political perspectives, these factions
overlap, and the intcllecrual boundaries between them are permeable.
People who assume leadership positions or who are spokespersons for
the various positions know each other. Although conflicting positions
on ethnic issues sometimes lead to personal animositics, relations in
public are cordial and cooperative. The movement is not riven by fac-
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tional extremes but is rather undergoing a process of clarification in
which the relevant issues are identified and variant positions adopted.
The Hakka also are positioning themselves politically, for as they create
ideas about their identity and Taiwan’s future, ethnic issues overlap with
political ones.

Traditionalists

The basic assumption of Hakka traditionalists in Taiwan s that the
Hakka population of the world is, or should be, a unified whole (da
Kejia zu), one that ideally is solidary and in constant contact. In order
to maintain the ties linking this widely dispersed population, traditional-
ists look to common origin as the potent unifying myth. The traditional-
ist view of Hakka history depends heavily upon and derives much
strength from mainland Chinese Hakka history. Eminent Hakka of
former dynasties, past glories, the history of Hakka migration, and the
all-but-unexplored truth that the Hakka language preserves Tang dy-
nasty court language (guankbua) are particularly important symbols of
unity in the traditionalist view (Chen Yundong 1989).!

The assertion that modern Hakka speak a more pure, classical form of
the Chinese language is an important symbol, for it implies that Hakka
were members of the cultural elite in ancient China. By claiming linguis-
tic descent directly from an ancient court language, Hakka symbolically
asscrt a superior position in the hierarchy of Chinese society, although
one Hakka scholar has taken claims of this nature as evidence of Hakka
ethnocentrism (minzu ziwo zhongexin piangian) (ibid.:12, 1991:44). Yang
Xisong (1990:10} makes an asscrtion that contradicts theories of lan-
guage change: “It can be said that the language of the Hakka has
remained almost unchanged since it formed” in the remote past; this
assertion is not accepted by others (Luo Zhaojin 1991a:25). What is
important is not the validity of Yang’s assertion, but the implication that
the Hakka language is a more pure Chinesc dialect from which its
speakers derive a sense of pride.

The traditionalist view of ethnic unity leads many to support the
Nationalist position on Taiwan’s political reunification with the Peo-

r. It is revealing to note that the architecture of the proposed cultural center in Xinzhu
symbolizes and abstraces the form of a mainland Chinese Hakka roundhouse (sslon)
(Chen Ban 1991; Chen Yundong 1989:54, 64, and 1901; Lin Huowang et al. 1991}. There is
no evidence to show thatr immigrant Hakka in Taiwan built steuctures of this type.
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ple’s Republic of China. The deeply felt idea of Hakka unity is expressed
as a blood relationship (xueyuan guanxi), which is temporarily in a state
of disruption due to the bitter disputes between the Nationalists in
Tarwan and the Communists in the People’s Republic. Traditionalists
hope that once the political questions are resolved, the natural state of
unity will be restored. Intellectuals arguing for reunification base their
posttions on the experiences of other divided nations, notably Korea,
Vietnam, and Germany. Traditionalists argue that future Chinese reuni-
fication should follow the course of Germany rather than Vietnam; the
process of gradually warming relations between North and South Ko-
rea, and increasing semiofficial contacts berween Taiwan and the PRC
are discussed with keen interest. Critics of the traditionalist position
assert that the German (or Korean) model does not fir the Chinese
reality because Taiwan’s fifty-year colonial experience under the Japa-
nese and more than forty years under the Nationalists have caused
social, political, and economic changes of such magnitude that island
society differs too greatly from that of the mainland for successful inte-
gration (Yang Changzhen 1991a:60).

In matters of national politics the traditionalists face a dilemma aris-
ing from the fact that Taiwan’s political liberalization resulted in the
legalization of opposition political parties. In practical terms, the only
party with the strength to challenge the Nationalists is the Democratic
Progressive Party (DPP, Minzhu Jinbu Dang). The DPP is internally
divided into several major factions, one of which supports national
independence for Taiwan (the xinchaoliu faction), and one of which
advocates a more moderate “Taiwanification” of democratic processes
(the meilidao faction).>

Neither of these contrary positions compels strong support from
traditionalist Hakka. Those in the DPP who advocate independence are
a direct threar to ethnic unification. The faction that advocates demo-
cratic reforms and increased Taiwanese participation in national politics
is viewed with suspicion; many Hakka feel that this faction favors major-
ity Hokkien interests and brushes Hakka concerns aside. Furthermore,
a distinction is often made between support for a reunification policy
and support for the ruling party as a political entity. Support for reunifi-
cation is not the only issue that concerns Hakka; the perception of bias

2. The internal divisions of the DPP are not addressed here. A good introduction to
political issues and trends in the Republic of China for the period 1986—90 is contained jn
Leo Y. Liu (1991).
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in government policy against Hakka language and culture also enters
into political thinking. . o

Critics of the traditionalists think their political ideas are primitive
and unclear. Less moderate critics feel that Hakka who support reunifi-
cation fail to give due weight to Taiwan’s delicate relationship with'thc
mainland and the practical problems of achieving a workable union.
Much of the Hakka debate labors under the weight of this evolving
relationship; if the relationship develops peacetully, the ctl‘mic‘dcbate
on Taiwan will proceed smoothly. However, if the cross-straits dlalogu.c
lapses into hostility, ethnic interests will be shunted aside so that this
larger question may be confronted.

Moderates

Moderates maintain that differences between the Hakka in Taiwan and
those in mainland China are too great to bridge. One formulation of
this position views Taiwan’s political history as a succession of quite
different regimes (the Dutch; the Ming loyalists u.nder Koxm.ga.; the
Qing; the Japanesc; and the Nationalists); in this view, the policies of
each regime created social, political, and economic dlffcrcnccs from
mainland China. The Chinese nature of Taiwan society is not suspect,
but Taiwan’s history of colonization and external rule is contrasted with
an idealized image of China as a monolithic nation that developed
relatively frec from alien influences. The contrast between Taiwan and
the mainland is perhaps a distortion of history, but it is a satisfactory
rationale to support the moderate stance on Hakka ethnic unity.

One fact that conditions this stance is that contact between people on
opposite sides of the Taiwan Strait was somewhat restricted dur'ing thc
Japanese period and has been prohibited for most of the Nationalist
period. Moderates feel that this span of almost one hundred years has
created an unbridgeable gap.} An informant expressed his feelings on
this: “If I went back to Wuhua [xian, the ancestral home in Guangdong],
it would be only to take a look around, to see what’s therc.”.Hc went on
to say that although he would participate in kinship rituals with mainland

3. Travel to the mainland to see relatives is not, with few exceptions, now forbidd;q
The tourist trade from Taiwan has developed with astonishing speed since most prohibi-
tions were eliminated in the late 1980s. Most of those who visit specifically to see kinfolk
are post-Liberation mainland immigrants, but Taiwanese do trace relatives who have been

separated for generations,
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relatives, he would do so only out of an obligation to Very remote ances-
tors, and not as a means of affirming solidarity with people who have no
connection to his life in Taiwan. If kinship bonds are weak, ethnic bonds
arc weaker.

Political positions adopted by Hakka moderates are based on the
realistic, yet cynical, view that both the Nationalists and the DPP either
ignore or respond to ethnic issues (language, culture, and history) de-
pending on political exigencies. Leading figures think the Hakka are
treated as a useful political tool (zhengzhi gongju) whose support is
sought only when it suits party needs.+ Hakka susceptibility to this
treatment results from minority status (He 1991:64). The intellecrual
response to this perception of political marginality is to think of the
Hakka as a bloc that can be used to ameliorate inattention. The island-
wide Hakka population is conceived of as a swing-vote bloc. Translated
into electoral politics, if Hakka can be motivated to vote as one on
ethnic issues, they may play a role in excess of numerical strength and
achieve positive results.

Motivating Hakka to act in unison is not easy. People active in the
movement stated that the Hakka population’s indifference and apathy
toward ethnic issues (see Johnson, this volume) are the real obstacles to
strengthening the Hakka position in government. Activists maintain
that Hakka voting strength is linguistic: people vote for those who
speak their language. One example is drawn from Xinzhu xian, where
the population is split between an urban area (Xinzhu City) and a mix
or rural villages and small towns. The majority of city residents are
Hokkien; Hakka dominate the rural precincts. According to one infor-
mant, who is a school principal, it is “natural” that city residents vote for
Hokkien-speakers and that country people vote for Hakka-speakers.
When questioned about this state of affairs, this reflective and precise
schoolmaster said that whether candidates in the hotly contested elec-
tions are capable politicians or willing to press ethnic demands is not a
material consideration.

The question of unification or independence is avoided completely by
many Hakka moderates. One moderate leader artributed this avoidance

4. One local issue that has the flavor of political expediency is the reconstruction of the
Hakka Martyrs Temple (Yimin Miao) Middle School in Fangliao, Xinzhu xian (see also n.
6, below). Only after a personal visit from a high-ranking government official was recon-
struction given scrious encouragement, The Martyrs Temple has special significance for
Hakka in northern Taiwan, and is a symbolic center of the movement.
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-0 Hakka dependence and weakness. He maintained that if Taiwan takes
‘he step to nationhood, the Hakka minority will be weak in national
solitics and incapable of pressing for protection. But if unification with
‘he People’s Republic of China occurs, the Hakka will be forced to
-ontend with a government and an ideology the majority find alien and
~uinous. The view of this moderate is that neither independence nor
anification is desirable given Hakka strength on Taiwan, “So our politi-
-al situation is strange and ridiculous.” Moderate leaders are aware that
-hoosing either independence or unification will eventually be neces-
sary, but they will not decide until forced to do so by developments over
which they have lictle influence. Attention is therefore directed to creat-
‘ng a more democratic political system and to local issues that affect the
Juality of daily life.

The moderate view of ethnic relations envisions a democratic Taiwan
in which the equal rights of all ethnic groups are preserved in law and
pursued in policy (Liu Guozhao 1990:13).5 The thinking of moderate
leaders is decidedly unformulated. The eventual structure of a demo-
ctatic government, the possibility of ethnic conflict in a democracy, and
the methods of assuring equal rights receive little attention. But Hakka
moderates have not simply adopted the political rhetoric of the post-
1986 opposition movement; moderates are conscious of new 1ssues and
are in the process of deciding what the ethnic implications are and what
positions to adopt.

Radicals

The radical stream of the Hakka movement is more articulate and better
organized than its traditional and moderate counterparts. This results
from active participation in opposition politics and from the involve-
ment of young intellectuals who have university-learned analytic skills;
their fresh perspectives, theoretical sophistication, and aggressive propa-
gation of new views have propelled several into positions of authority at
relatively young ages.

The leaders of this stream think of themselves as democrats and
cthnic pluralists (duoyuan) rather than as radicals; their views are radical
only in contrast to those of traditionalists and moderates. Opinions

5. The idea of legally sanctioned equal rights for ethnic groups is also shared by many
in the radical stream; the diffecence is that many radicals support Taiwan’s independence
from mainland China.

184

B N T A S

THE HAKKA ETHNIC MOVEMENT IN TAIWAN

differ on all major issues, but members of the radical stream generally
endorse Taiwan’s independence, a strong Hakka presence in national
politics, and the creation of “new Hakka” in Taiwan (Li Qiao 1991a:3,
1991b).

Ethnicity: The New Hakka

Radical intellectuals and leaders cite their concern over Hokkien chau-
vinism (shawen zhuyt), increasing alienation from Hokkien-dominated
opposition politics, an apprehension that Hakka identity faces extinc-
tion because of numerical inferiority, and the effect of social mobility in
Taiwan’s industrial economy as the major factors that precipitated the
formal organization of Hakka ethnic organizations (Chen Qiuhong
1991:42; He 1991:64). These concerns led in 1987 to the publication of
Hakka Storm (Kejia fengyun), a magazine organized by writers, teach-
ers, and politically active intellectuals with the expressed aim of advanc-
ing Hakka interests (Wu Jinxun 1991:1).¢ He Xinxing (1991:64) marks
the founding of Hakka Storm as the beginning of ethnic differentiation
within opposition politics. The magazine was the first forum designed
to express Hakka positions on social, political, and cultural issues (Wu
Jinxun 1991:4). Editorial goals included raising ethnic consciousness,
enhancing solidarity, solidifying political influence, and struggling for
Hakka interests. Hakka Storm, and the interest it attracted, also pro-
vided a platform for debate about Hakka ethnicity.

One trend in the radical definition of Hakka ethnicity consciously
centers on Taiwan as the point of common origin. Unlike traditionalist
views of worldwide unity and moderate indecision, the radical stream
rejects the symbolic link of all Hakka through blood bonds to the
Chinese mainland. Taiwan is the new Hakka homeland, and the Hakka
there are “new Hakka.” This concept of Hakka ethnicity is expressed in
an anthem written by Zhong Zhaozheng, a well-respected author and
forceful voice in the radical stream. Zhong wrote the lyrics for the

6. By 1990 Hakka Storm was in economic trouble. New editors were added, the edito-
rial tone was moderated, and new patrons were found; the reinvigorated publication
became Hakka Magazine (Kejia zazhi). Support from the governing committee of the
Martyrs Temple has been especially noteworthy. The temple is dedicated to the souls of
loyal Hakka martyrs who fought with the Qing against rebels, primarily Hokkien, in the
late cighteenth century. It is the center of a rotating ritual cycle thar ties Hakka districts
together as a rirual group. Hokkien do not participate.
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anthem using vernacular expressions; it is intended to be sung in
Hakka.

“The New Hakka” (Xin ge Kejiaren)

Stop repeating that the Hakka are so extraordinary;

Stop repeating that the Hakka are so remarkable.

The suffering and difficulty cannor be fully told;

Crossing the sea from China, coming to Taiwan,

Endlessly drenched in sweat and blood;

Opening the mountains, cutting the forests, establishing roots;
We are the new Hakka.

Don’t reject this land for being too small;
Our blood runs in just this land.

Don't reject this land for being too weak;
Our hopes are simply righr here.

We are the new Hakka.

Struggle with uplifted heads for freedom, and recreate the
Hakka spirit;

Struggle with passion for democracy, and recreate Hakka
radiance.

We are the new Hakka.

{Taiwan Hakka Association 1991:18; lyrics by Zhong
Zhaozheng, 1990)

The theme that gives vitality to “The New Hakka” is a vision of
Taiwan-based ethnicity—a theme that implicitly criticizes pride in
former glory as a source of Hakka identity. Migration from China,
suffering, shedding sweat and blood, pioneering, and establishing roots
in Taiwan are important images.” China, by implication, is no longer
home. The “new Hakka” do not intend to borrow the greatness of the
old to create a sense of ethnic solidarity. Li Qiao confirms this view by
contrasting symbolic images of strength and weakness: “The Hakka
neced to be Israelis, not Gypsies; Taiwan is the last stop in our migra-
tion” (1991b:7).

The new critique of the old strikes at sources of Hakka pride. One

7. For representative works on Hakka pioneering in Taiwan sec Zhuang and Chen
{1982); Huang Zhuoquan (1989) and Huang Rongluo (1989).
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example is revealing. Hakka traditionalists claim modern national lead-
ers (including Sun Yat-sen, Deng Xiaoping, Li Kuan-yew [former
prime minister of Singapore}], and Li Teng-hui [ president of the Repub-
lic of China]) as either fully Hakka or as descendants of Hakka ances-
tors.? As symbols of power and influence, the men in these positons
affirm that Hakka participate in national affairs at the highest levels and
have the stature necessary to influence national and global events. In
this view, borrowed glory reflects on the entire ethnic group. However,
reflected glory does not translate into increased respect for the Hakka:
“Do those who like to say these kinds of things understand the nature of
the times? Are they just comforting themselves? Living among the
glories of the past is anachronistic, demeaning, and sclf-oblivious™
(Zhong Zhaozheng, in Taiwan Hakka Association 1991:4).

The ideas that constitute the new Hakka identity were formed not only
in reaction to other conceptions, but were also called forth by perceptions
of anti-Hakka prejudice and domination by Hokkien and mainlanders.
Dominated politically by minority mainlanders and economically by the
majority Hokkien, the Hakka risk becoming invisible in the cities and
mere bystanders in the countryside (Chen Qiuhong 1991:42—3; Li Qia0
1991a:2). Loss of Hakka identity is a process imperceptible to many, who
do not participate in the ethnic movement and who may not be aware
that they have an ethnic identity (zuqun rentong) to protect (Zhong
Fumei 1990:20). Twin pressures to conform to Hokkien practices in
economic life and to government practices in political life are effective
agents of acculturation. Boundaries between Taiwan’s three major ethnic
categories are highly permeable and increasingly a matter of speaking the
appropriate language. The problem for Hakka, however, is that the
boundaries are permeable in one direction only: from Hakka to Hokkien
and Mandarin. One activist and author summarizes the problem by stat-
ing, “In this state of oblivion you have already turned mainlander! You
have already turned Hokkien!” (ibid.:2r1).

The radical effort since 1987 to formulate a new, Taiwan-oriented
ethnic identity resulted from dissatisfaction with the Hokkien domina-
tion of opposition politics and from a mounting sense of a loss of
identity through absorption into the consumer economy and the main-
lander political ideology. The ideological foundation of the new identity

8. Mary Erbaugh’s contribution to this volume is a derailed description of Hakka
networks operating before the founding of the People’s Republic. She makes good use of
evidence from scartered sources to demonstrate how Hakka gained leading positions.
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combines elements that are recognizably ethnic (having to do with
origins and boundaries) and political (relating primarily to the structure
of government and the debate over Taiwan’s future).

Nationalism: The New Taiwan

The radical stream of the Hakka movement favors political reforms that
artend to the needs of different ethnic groups on the island. Democrati-
zation of political processes is the fundamental goal, but radicals also
stress that a liberalized regime should recognize that Taiwan society is
multiethnic and multilingual. Whether Taiwan should declare indepen-
dence or reunify with the Chinese mainland is a question that receives
no unanimous answer. Thinking about political issues facing the entire
-population of the island is mixed; ideas contain elements that advance
cthnic interests and elements thar are consciously chosen to benefit all
the island’s inhabitants. The ethnic and political positions members of
the radical stream adopt reflect both new political realities and the post-
1986 rise of ethnic consciousness.

The political reality is that the Hakka are a minority and cannot hope
to achieve through ethnic isolation a position of strength. Thercfore,
the question is not whether Hakka should participate, but rather how to
effectively use limited political strength. Cooperation with Hokkien is a
theme that recurs throughour political discussions. “If Hakka who par-
ticipate in opposition politics want to become influential politicians,
they need to transcend their Hakka backgrounds. They will not get
clected by depending only on Hakka votes™ (Chen Qiuhong 1991:41; see
aso Li Qiao 1991a:2). Short-term expediency dictates that minorities
must shun their ethnic identities in public in order to increase political
influence. But, after a multiethnic power base has been established,
long-term goals may be pursued (He 1991:64).

The most systematic political thinking occurs among movement lead-
ers who support independence and reject reunification. Should Taiwan
choose the former, one radical leader has proposed several principles
that should guide the new state. First, political conduct should be pre-
mised on the rule of law and not of parties or people. Presidential
powers should be constitutionally limited, in order to avoid domination
by powerful autocrats like Chiang Kai-shek. Second, ethnic equality
should be written into a reformed constitution so that the rights of all
groups are guaranteed; the goal is ethnic coexistence without oppres-
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sion. Third, the ideal new Taiwan is a democracy in which “the people
are the rulers, [and] the government is the servant of the people”
(Zhong Zhaozheng 1991:1; see also Zhong Fumei 1990; Li Qiao
1991b:7).

How far Hakka should press ethnic issues within the political context
is a matter of debate. Two positions have emerged, both of which
address the ethnic tensions in opposition politics. One position calls for
ethnic politics in which differences between Hakka and (primarily)
Hokkien are accented in an attempt to preserve identity and maintain
prerogative:

Who, besides the Hakka themselves, will come forth to nurture
our own culture, language, and political rights? Thus, to in-
crease respect for ethnic minorities and determine the values of
Taiwan’s pluralistic culrure, the more that languages and cul-
tures are differentiated, the better; the alternative is assimilation
[tonghua] and extinction. (Chen Qiuhong 1991:42)

The argument in favor of preserving distincr identities rests on the
understanding that Hakka are a minority; if they would preserve this
identity, they must struggle to do so themselves, for other groups will
not. An overtly political expression of this position is an argument for
political autonomy (zuguan zaiwe) in which all ethnic groups “demand
equal, reasonable positions and room to develop” (Li Qiao 1991a:3).
Finally, an extreme expression of the desire to preserve distinctions
through political autonomy is found in the suggestion that Taiwan
adopt geographic divisions modeled on the Swiss canton system; Tai-
wan’s administrative divisions would be realigned to correspond with
the ethnic composition of local populations (Yang Changzhen 1991b).

A second position regarding the balance between ethnic and political
issues complements the first. This position is based on the recognition
that Taiwan is an ethnically plural society. One informant summarized
the idea by remarking that “Hakka should identufy with Hakka and
identify with Taiwan” as a society composed of different ethnic groups.
Constitutional reform should proceed so that laws preserving the rights
of each ethnic group are enacted, for the betterment of both the state
and the groups (Liu Guozhao 1990:13). In this view, 1t is a serious
mustake to create artificial contradictions between ethnic groups; so as
to “avoid the ‘historical error’ of interethnic conflict [xfedon]” (Li Qiao
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r9gra:3; see also Harrell 1990a),° new ethnic (Hakka) and national (Tai-
wanese) identities should emerge. The possibility that ethnic conflict
may develop is taken seriously; one author maintains that if economic
stability endures, ethnic problems will “become the most important
polirical question once unification or independence is settled” (Yang
Changzhen 1991b:49).

ETHNIC SYMBOLS: HISTORY AND LANGUAGE

Despite variation in points of view, movement activists agree that lan-
guage and history define Hakka identity, and that both are threatened
by the economic forces and political structures the movement was estab-
lished to influence. The sense that the movement is in a state of emer-
gency can only protect and invigorate (giangjiu) these aspects of iden-
tity, rather than fully promote (tichang) Hakka interests. Leaders sense
that they are engaged in a rearguard action to preserve Hakka identity.
Time for reflection is lacking and little effort can be expended to exam-
ine what Hakka identity means. The result is that people treat language
and history as emblematic givens and as material for slogans in the
movemenr’s activities. Arguments advanced proceed little beyond the
Jdesire to preserve “good” Hakka culture and to allow the rest to disap-
oear (Liu Fuzeng 1991:8).

History

The unique experiences of the Hakka in Taiwan are mportant aspects of
dentity to many, but historical knowledge is limited and stereotypical.
Hakka are known for their pioneering spirit; many districts bordering
faiwan’s mountainous interior were opened to Chinese colonization by
{akka pioneers. The Hakka are able to withstand deprivation and de-
ual, for the lands they opened were positioned between hostile, unac-
ulturated aborigines (shengfan) in the mountains and untrusting Hok-
den neighbors on the western plains. Last, the Hakka are known for
delity; loyalist forces raised to combat antistate rebels and foreign
waders in the eighteenth and nineteenth centuries very often came
rom Hakka centers. The knowledge and application of history typical

9. Pointed references to interethnic conflict refer to the bloody past. Conflicts between
lakka and Hokkicn were a major problem for Qing administrators between the 1680s and
i 1860s (Dai 1979, Hsu 1980, Lamley 1981, Ownby 1900).
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of movement leaders contrasts with the pursuit of identity through
history that Nicole Constable (this volume) outlines for the pcgple of
Shung Him Tong. Although peoplec who do significant historical re-
search on Hakka subjects publish regularly, no synthesis reflecting the
new ethnicity has emerged as a standard.

Stercotypical images of the Hakka experience do not ‘ha.vc to be true.
It is enough that they are thought to be so, for they reinforce qualities
that arc prized: the Hakka are conservative, frugal, enduring, s'clf-
respecting, and loyal (Li Qiao r991a:2). Although historical information
exists for the Qing period, litte is available for the Japanese (1895—19475)
and Nationalist periods. People explain this gap in terms of colonial
exploitation and Nationalist oppression. The Japanese, it is felt, were
not concerned with the events that would comprise Taiwan history;
their colonial mentality acted to obscure Hakka history.

It is also thought that the Nationalist government has actively sup-
pressed Taiwan history for political reasons. Educational policy has
been marshaled in support of the national goal of a unified China and
studies of Taiwan have been suppressed in favor of a continental view of
Chinese history. Hakka university students point out that standard texts
are devoted to the history and geography of mainland China; one infor-
mant remarked, “I studied everything about the provinces that border
the Yangtze River but didn’t know anything about Taiwan until aftm" I
graduated and began to study Taiwan history on my own.” Taiwan, in
this view, is a society with an unknown history, and Hakka history is
blank because the Hakka are a minority.

Language

Language unttes all elements in the Hakka movement; its status is tied
to the fate of the people.® It is feared that Hakka, as a spoken language,
is declining in Taiwan. The reasons offered for this vary, but many think
that the language will become extinct and be replaced by Mandarin and
Hokkien. Apprehension over the state of the language led to a signifi-
cant event in the early stage of the Hakka movement, the “Return My
Hakka Language” (Huan wo Kehua) demonstration.

10. This point is made in most of the contributions to this volu{nc, Myron Cohep’s
description (this volume) of Hakka settlement and social organizanon‘in South (_tha
offers compelling evidence that common language has been particularly important in the
definition of who the Hakka are.
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This demonstration was held in Taipei on December 28, 1988, and was
the first Hakka ethnic demonstration in Taiwan. It was also the first
peaceful mass demonstration since the Japanese period to present ethnic
grievances. Organized by people in the radical and moderate streams, it
was consciously designed to appeal to the whole spectrum of the Hakka
population. This goal was achicved by simplifying issues and sponsoring
the demonstration, in part, through the central Hakka religious sitc in
northern Taiwan, the Martyrs Temple (Baozhong Hui 1989:158)." Ac-
cording to Luo Zhaojin, the demonstrators placed three concrete de-
mands before the national government (199ra:2s). First, Hakka televi-
sion programming should commence. Second, legal restrictions on the
use of dialects in the broadcast media should be repealed. Third, bilin-
gual education in the public schools should be instituted. The authori-
ties have reacted slowly, and the demands have met with limited success.”

The “Rerurn My Hakka Language” demonstration was significant
because it presented for the first time in public an issue that could unite
most Hakka. An equation between language fluency and Hakka identity
1s expressed in speeches, publications, and interviews (Liu Fuzeng
1991:8; Wang Dechong 1990; Zhong Fumei 1990). The formula is a
compact way of expressing an ethnic truth: in order to be a true Hakka,
one must speak Hakka, and Hakka should not fear rejection for speak-
ing their language when the situation is appropriate (Liu Guozhao
1990:11). Language, not common origin or shared blood, is elevated as
the primordial characteristic Hakka use to identify themselves.

Evidence suggests that spoken Hakka is accepting a great number of
loan words and is losing place to Hokkien and Mandarin (Yang
Jingding 1901). First, a survey of two hundred Hakka primary-school
students revealed that the majority of the youngest students couid not
pronounce their names in Hakka and that few older students could do
so. Second, descriptive statistics strongly suggest that the parents of
Hakka school-aged children routinely speak the language between them-
selves only about half the time (48 percent) and use Hakka with their
children even less (21 percent) on a daily basis (Wang Dehong 1990:35

1. See notes 4 and 6.

1z. At the time this chapter was written, television news and weather broadeasts in
Hakka were scheduled to begin in September 1901 (Luo Zhaojin 1991b:1; Taiwan Hakka
o Assctq_auon. 1991:7—8). Bilingual education is officially supported by the Xinzhu xian
administration. Hakka language classes are raught in schools on the basis of voluntary
participation; the government “neither prohibits nor encourages” these classes, according
to one teacher.

192

THE HAKKA ETHNIC MOVEMENT IN TAIWAN

ff.). The evidence is not conclusive, but does give the impression that
unless measures are adopted to revive it “Hakka is headed for a natural
extinction” (personal communication from a primary-school teacher,
1991).

Language thus stands as the element that can be emphasized in order
to separate Hakka from other groups. The 1988 language demonstration
made this point clear, for although it was political in nature, it detached
Hakka interests from opposition activity and was an exercise in ethnic
politics. The position adopted by politically active Hakka, however, 1s
that the languages and cultures of a// ethnic groups in Taiwan should be
protected in law. The Hakka position is unique because it offers protec-
tion to Hakka, Hokkien, and Mandarin; while radicals in the DPP
support making Hokkien the sole official language of Taiwan, and Na-
tionalists advocate the sole use of Mandarin. The Hakka position is
advantageous because it at once exerts pressure on the government to
deal with ethnic concerns and secures a uniquely Hakka position in the
political opposition.

INTERNAL CRITICISM

The Hakka movement is not without internal critics. An undercurrent
of indecision about whether the Taiwan Hakka constitute a distinct
ethnic group exists at the heart of the movement. Chen Yundong argues
that if the Hakka are regarded as Han Chinese, they must be thoughrt of
as a subcategory created through historical and linguistic processes
rather than as a distinct ethnic group (1989:11). Chen’s point is that cul-
tural variation among the Chinese is high, but that intergroup bound-
aries are permeable; given this, the notion of the Hakka as a distinct
ethnic group with a categorical identity is not reasonable. One moder-
ate thinker asserted that “the Hakka are not a race [zhongz#] or a people
[minzu], but a dialect group [yuz#].” He explained this thought by
citing Taiwan’s transition from an agricultural to an industrial and ser-
vice economy, rural to urban migration, and government education
policies. In his view, these factors have reduced Hakka and Hokkien
cultural differences almost to the vanishing point. Language maintains

13. Resentment over the central government’s insistence on the continued use of
Mandarin as the national language is openly expressed. The DPP makes a point of using
Hokkien at rallies and in the legislature both as a symbolic slap at the Nationalist Party
and as a means of communicating the party’s Taiwan focus.
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group boundaries but does not create segregation, ignorance, and ani-
mostty. Sharon Carstens (this volume) makes the same point; similar
socidl and economic forces are acting to reduce distinctions among the
Chinese population of Malaysia. Malaysian Hakka may need, in her
view, to adopt special measures to avoid full assimilation.

The critics are active movement members and organizers who share a
skepticism about the existence of the Hakka as an ethnic group and
about the utility of language to unify the group. They are not fully con-
vinced that the movement is an ethnic one and ask whether the Hakka
do, or should, have goals distinct from those of other segments of the
population. In this paradigm, if protecting Hakka language (or history
or culture) drives the movement, it is not an ethnic movement but a
linguistic (or historical or cultural) one. They ask why this course
should be followed. A response predicated on the instrumental use of
ethnicity as a political force is satisfactory to some. The idea is that
Taiwan’s political future is very unclear and fraught with danger, and
Hakka must create opportunities to contribute to the debate and to
stake a claim to the future (information from interviews). The move-
ment’s most articulate critics align with the radical faction, which in-
vented the idea of the “new Hakka.” However, I think that rather than
deny that Hakka exist, which their most direct statements imply, the
critics are artempting to create an understanding of how to be Hakka in
Taiwan.

CONCLUSION

The Hakka movement in Taiwan is not unified; no center of authority
or symbolic significance exists. Streams within the movement define
Hakka solidarity in various ways. With the exception of rescuing the
language from an inevitable decline, common goals do not exist. Inter-
nal critics even question whether the Hakka exist as an ethnic group
distinguishable from Hokkien and mainlanders.

The structure of the movement reflects the national political debate,
and 2 fundamental question dividing Hakka from Hakka is over the
fate of Taiwan. Radicals prefer independence from mainland China,
but traditionalists contend that unification is necessary. Those in the
moderate center remain uncommitted, and advocate improving the
quality of people’s lives. Divisions within the movement are not rancor-
ous, however.

History is a potent symbol in the movement as a whole, but does not
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receive a uniform interpretation; what is important to some is not to
others. The greatest contrast exists berween traditionalist and radical
interpretations. Traditionalists emphasize the undisputed links with
mainland China to construct an image of overarching Hakka unity.
Radicals consciously construct a Taiwan-centered Hakka identity that
denies the relevance of former glory.

The single issue that has demonstrated the power to move the Hakka
ethnic movement from the realm of intellectual debate to mass appeal is
the perception that the Hakka language is in retreat. The common view
is that the language is under attack from both within and without, with
declining use of Hakka in Hakka homes. The argument that national
policies and the Hokkien-dominated economy force minority Hakka to
use other dialects has been successfully used to rally support for the
movement.

Political liberalization beginning in 1986 provided an opportunity for
the Taiwan Hakka movement to develop. However, active promotion
of Hakka issues and attempts to reinterpret identity developed within
opposition politics, not only as a result of Hakka opposition to the
Nationalist government. The process of defining the issues, formulating
positions, and debating political alternatives began when Hakka became
convinced that the political opposition existed primarily to advance
Hokkien interests. Hakka ethnic activity is thus also a product of differ-
entiation within the opposition political movement.
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