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anyone. The glory of the Lord is manifest in creating and evoking as a poetic image
a being that carries both transcendent grandeur and voracious evil. The ambiguity
gives us yet another perception of the grand scope of God's world and the checks
and balances He built into it. :

Further, the dichotomy of the image teaches us the principle of potentiality and
limitation. [t gives greater meaning and poignancy to that remarkable piece of
realism in the Friday night prayer at the table before Kiddush: "Privilege us to
receive Sabbaths amid abundant gladness, amid wealth and honor, and amid fewness
of sins” - not "without sin" (an impossibility), but "fewness of sins" (an ever-
present reality).

Potentiality is ever leavened with pride, and sin will always be threatening to
burst forth, like the rapacious nature of the eagle, God's own symbol for power,
kingship, and fatherliness. The eagle symbolizes a kind of spiritual death and
spiritual resurrection. In the ultimate judgment, we are, metaphorically, all eagles.

This concludes one suggested homiletical climax to the darshanut on the
ambiguity of eagles. Certainly, the meanings and the significance of the eagle as
poetic symbol have not been exhausted. It may be hoped that each reader now feels
inspired that he can and should delve into the embedded meanings of poetic images
in Tanakh without fear. It is an activity for everyone that renders spiritual, religious,

and intellectual satisfaction. Try it!

NOTES
1. All biblical translations, except where noted, are Tanakh: A New Translation (Philadelphia: Jewish

Publication Society, 1985).

2. Adele Berlin, Biblical Poetry through Medieval Jewish Eyes (Bloomington: 1991) p. 82. n. 16.

3. Nechama Leibowitz, Studies in Shemot , Part |, ( tr. Arych Newman) (Jerusalem: 1983) pp. 292(T.

4. See Ramban on this verse. The parallel injunction in Deuteronmy 14.12 is much less damning.

5. Some Bible scholars have argued that "caglc” is a mistranslation of W), that it should be "vulture”
and that O is "cagle." Others have argued exactly the reverse. In this paper, it makes not an iota of
difference. It is how the word V) is used that concemns us. The JPS translation of 1916 confronts the
difficulty of the ) being nearly divine in one place and a bloody abomination in another: When the
V) s good, it is translated as "eagle®; when bad, as in Leviticus 11 and Job 39, for example, it is
“vulture™! Connotation is all. In the 1985 version, it is "eagle” throughout.

6. The Midrash Panim le-Esther is a compilation of stories from older sources, redacted not before the
12th century (Encyclopedia Judaica, vol 16: col. 1515). The translation of the passage is from Louis
Ginsberg, ed. and tr., The Legends of the Jews (Philadelphia: 1947) vol. IV, p. 409,

7. How distressingly modem all this sounds, like a speech in Nuremberg in 1938.

8. Sec E.D. Hirsch, Jr., Validity in Interpretation (New Haven: 1967) p.211.

9. R. Nosson Scherman, tr. The Complete ArtScroll Siddur (New York: 1984) p. 357.
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A SLIP OF THE READER AND NOT THE REED
Part 11

SCOTT B. NOEGEL

' In Part I (JBQ XXVI1, January 1998) we considered two ambiguous
infinitive absolutes in Isaiah 28:28 and in Jeremiah 8:13. A third example ni’
the blending of different roots in an infinitivus absolutus construction can be
l'oundl in Jeremiah 42:10. Ten days after some Judeans pleaded wuth

Jeremiah to inquire of The Lord whether they should remain in Judah or go

to Egypt the prophet returned proclaiming: 'If you remain [vawn 23] in this

land, I will build you and not overthrow, I will plant vou, and m;! uproot {n-r‘

1 regret the punishment I have brought upon you. .

_ Once again we find a finite form and an infinitive absolute derived from
different roots; the former from aw [dwell, inhabit] and the latter from 1w
[turn, return]. If the infinitive absolute were derived from 3w we would expect
to find it as 2> (cf. I Sam. 20:5). i

While Rashi and the commentaries Metsudat Zion and Metsudat David show
less c_onccrn for the verse, Radak notes the peculiarity and asserts that we should
Iread itasif from 2w, The moderns mostly gloss over the construction' or see in
it a scribal error.? An exception is W. Holladay, who views the phrase as a type
of wordplay meaning "if you change your mind and stay in this land." i

Though Holladay is undoubtedly correct here, we may expand upon his
astute observation by noting that like the ambiguous infinitive constructions
above, Jeremiah 42:10 also scrves a referential function. For example, we \
reminded of the finite form vawn in Jeremialt's words in 42:13-15a: I o

‘But if you say, "We will not stay [3W)] in this land"” -- thus disobeying the
Lord your God-if you say, "No! We will go to the land of Egypt . . :rhcrc we
will stay [3)]." Then hear the word of the Lord , O remnant of Jm:r'ukf ’

i:?‘::uféefaa:iclc ;“:ﬂf‘urr.('mb' Vf'sﬂmg Asfr’ﬂmlf J’ro;_ﬁ'smr in the Department of Near Eastern
g lization at the I_;‘m versity of Washingion-Seatile. He is author of a monograph
and articles in various scholarly journals, and has served as a consultant on ancient El(;fu::f:n

language and history Jor the Discove :
. : ry Channel’s CD-ROM project “Nile. o
internet website is: h.'fp.-f/weber.u_was!u'ngmn.criru’~.macge.’. il e
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Moreover, the target of the Lord's wrath, oSvyv 1w

Jcrusa.’em} (42:18), also recalls the finite verb in yawn 1iv.

solute 21w [return] in 42:10, we hear it echoed soon
[ will dispose him [the
and bring you

(the inhabitants of

As for the infinitive ab
afterwards in The Lord's conditional prophecy in 42:12:
of Babylon] to be merciful to you;-he shall show you mercy
Later, after Jeremiah finishes his prophecy, we are
ords but instead took all those who had

king
back [2w] to your land."*
told that his hearers did not obey his w
returned [xay] and fled to Egypt (43:5).

The ambiguity of 1awn 2i¥ in 42:10 is quite meaningful when we keep in
mind the conditional nature of The Lord's promise in Jeremiah 42. As W.
Holladay notes: '

the change on [The Lord's] partis dependent on the change on the part of the

people. In the present instance [The Lord] cannot call back the fall of

Jerusalem, but he can shift the fortunes of the people from evil to good.’
Indeed, though they renege on their word, as 42:6 tells us, the people originally
had promised to accept The Lord's decree whether for good or for bad [3w DX
This explains The Lord's ambiguous response in 42:10. Its
s future, hinges on a decision, one which involves
both a correct divining of The Lord's word and obedience to that word. God's

therefore, forces the people to listen closely and to decide; hence
ear the word of The Lord,

yv ONY].
interpretation, like the people’

message,
Jeremiah's exhortation immediately afterwards: ‘then h

O remnant of Judah' (42:15)!

ZEPHANIAH 1:2

We turn now to a fourth ambiguous infinitive absolute, in Zephaniah 1:2. It
is very similar to that found in Jeremiah 8:13. Here Zephaniah opens his
prophecy with the words: TTNN M9 Yyn 23 R UK which commentators
usually render 7/ will make an end to everything from the face of the earth'®
Discussing options for explaining the anomaly, Adele Berlin concludes:

It seems more plausible that on occasion one may find an infinitive
absolute plus finite verb from two different but related roots, especially

defective roots. . . The effect produces greater assonance, an important

. . . . . . ki
feature in prophetic speech, without sacrificing meaning.
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I trclievc that Berlin is correct here. Moreover, Zephamal, like Isaiah and
Jeremiah, employed the two roots side by side in order to prophesy with a
pcriyscmous punch.®* The context and imagery of Zephaniah's specch suppot
[hlj:‘:. The meaning "sweep away" for the expression qpN qON is bolstered by the
twice repeated use of the root Mo in v. 3: ' will sweep away [qOR] man and
beast; I will sweep away (o] the birds of the sky and the fish of .rh‘c sea.' The
reader, who accepls the meaning "sweep away," finds reassurance . soon
afterwards when God pronounces His doom: ‘And [ will cut off [*I;.):)ml
n.l{mkiudﬁ‘om the face of the earth.' The similarity in phrascology serves .m
reinforce the connection to 1:2. Note how the predicate mankind from the fuce
of the earth appears in both the opening line and the end of v. 3 and acts as a

kind of inclusio.’

The examples of infinitive mixing in Isaiah and Jeremiah have demonstrated
that both meanings projected by the construction are relevant to the prophecy
Thcrclfore, we should expect in Zephaniah some reference (o the sccumlnl);
meaning projected by qun qoin namely "I will gather.”

We first find the meaning "gather" in 2:1: Gather together; gather, O nation
without shame. Here, however, Zephaniah employs for "gather” the expression
WP WIPIN a dcnpminativc from wp [straw, stubble]. According to Berlin "
Zephaniah selected his words to play on the sound of o2 [shame] and .ln
provide a semantic association with the words "like chaff” [yh3] in the next line
I aver that it also was chosen to remind the reader of the previous allusion. -

In 3:8 Zephaniah again rchearses the link between "sweeping away" and
"gathering": 'But wait for me," says The Lord, for the day when 1 arise as an
accuser, when [ decide to gather [YONY yoown] nations, bring kingdoms together
!*sni:fb}.’ Note here how The Lord must perform an act of decision, an act which
15 mirrored in the word choice of 1:2; i.e., the choice of interpreting 1:2 as
galhc_r" or "sweep away" is made by God in 3:8. Yet, here again, The Loud
flec.ides to gather the nations only for the purpose of pouring upon them lhis
indignation and wrath (3:9). In case the reader missed the connection to 1‘2.
Zep.haniah spices his prophecy with the root n13 [cut off] (3:6, 3:7) which reﬁ;r;
to 'nmom in 1:3.
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When Zcphanialh concludes his prophecy he again refers Ilo "gathering" b:t
this time in a positive sense, transforming the object of his wrath from the
e other nations.
jud‘;a[:zi;? l:l:lke away ['maon] from you the wo.:_’l over which y.';tu ;ndure(;’
mockery . At that time I will make an.end [nwy] " of all wh_o afflicte yo}u.l
will rescue the lame and gather [XapN] the strayed, and 1 will ex.?‘hange their
disgrace for fame and renown in all the earth. At that time I! utn'l :r;:)g} you
[.N‘:N] [home), and in that time [ will gather you [Djmf »w3ap]' (3:18b-20). ;
Observe how Zephaniah concludes his prophecy with several refcrc}r;ces :
the ambiguous use of 9PN qby in 1:2. Ehst, in 3:18b God asserts .that’h € \::b
remove the hardship which the people endured. H.c does so by usmgd e l:roed
7o [take away]. The act of "sweeping away" which I.hf:' reader hea_r ; [e;udah
subtly in 1:2 and which was clarified as the agent olt God's wrath ag?:ln i
in 3:8-9 now appears unequivocal. It is an act which Tl.lc Lorc? w1. ;)elrg 020
against the nations. Zephaniah's use of the root ‘{3th [gatl?crmg] twice in ‘ -3 '8.,
and which he employed in synonymous parallelism with ‘]'.'J.N [ga.lher] 1.1'1 r ;
also reminds the reader of 1:2. Like 1:3, it serves as;. a larger Imcluslo dlelv:cels:d
the entire group of prophecies. The words qpn qbon in 1:2 whlchqr:amra y r;:eve
the question "Will God sweep us away or gather us together?" now ac

resolve.

JEREMIAH 48:9

Though scholars traditionally have not illcludccﬂ:zlf‘:renliall 48:9d'amoni;dl!il:;
known examples of ambiguous infinitive absolfncs. it s'hou]d beM :s?ss’.x .
conjunction with them. In 48:9 Jeremiah proclaims calamlry.upon (O;O;: s
NYD NY) 02 annb. The crux has opened the floodgates of interpretation.

Rashi (citing Menahem Ibn Saruk), Radak, and the

medievals, e.g., i

commentaries Metsudat Zion and Metsudat David, a.ll under.star.ld stqc.e
referring to "flying." Thus, in modern times, the Jewish Pt.:bhc:mcmlh oo;hz
renders Give wings to Moab, for she must go hence. . Bngh_l, ;ml dc i
hand," following W. Moran,"* gives Provide [salt (?)] for Moab, She's des ;f 5
Sfor ruin. M. Dahood," who essentially agrees \fith Moran, translates Put salt o
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Moab, for shining she will swrrender. J. Thompson follows suit" R. Carroll"
cautiously notes that "wordplay or confusion may explain MT."

At the heart of the crux interpretum is the infinitive absolute N¥) which
appears to derive from the root ny) [fly]"™ or its by-form n%) which also can
mean "struggle, fall to ruins,""” and the finite form N3D which must derive from
N¥* [commonly "go out"]. The construction conveys at least three, and possibly
four, senses: (1) You surely shall go oul [to battle (struggle?))! (¢f 1 Sam, | 1:3,
Isa. 36:16). (2) You surely shall come to ruin (cC Jer. 4:7). (3) You surcly
shall fly away. (4) She will £o out shining.”

We find support from the first meaning just prior in 48:7 where Jeremial
proclaims: Chemosh shall &o forth [n3N)] 10 exile, Perhaps this reference serves
to set the reader up in order to play upon his or her expectation. The second
meaning, “come to ruin," js suggested by the previous mention of desolation in
48:8: the valley shall be devastated and the tableland laid waste (cf, 48:3).
These two references propose conflicting contexts for the EXPression Nyn NY) in
48:9. As for the meaning "fly away," we hear of it later in the prophecy when

Jeremiah associates Moab's demise with the flecing of a dove: Degery the cines
and dwell in the crags, O inhabitants of Moab! Be like a dove that nests i the
mouth of the [rock's) opening (48:28). In fact, the comparison of Moabites witly
birds must have been proverbial. See, e.g., Isaiah 16:2- Like fugitive birdy, fike
nestlings driven away. Moab's villagers linger by the fords of Arnon. Jerenuah
also associates Moab's conquerer with a bird:  See, he soars like an eagle- and
spreads out his wings against Moab (48:40). Finally, the meaning "go oul
shining." which 1s based on the Arabic and Ugaritic 1001 N g sugpested by
association with "Jos| glory” [anm n)nn]“ in 48:2 and "treasures” i 48:7 (cf. Job
14:2). This networking of nexuses is reminiscent of the referential nature of the
infinitive constructions in Isaiah 28:28, Jeremiah 8:13, and Zephaniah 1:2, and
adds weight to the argument of its deliberateness.

ISAIAH 24:19

Another overlooked absolute infinitive construction utilizing two different
T00ts occurs in Isaiah 24:19.

The earth is breaking, breaking [y i nya),

"' Vol. 26, No. 2, 1998
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the earth is crumbling, crumbling,
the earth is tottering, tottering.
While the finite form in 19a derives from the geminate yy1 [break, smash], the
infinitive construct appears to be from ny1 [pasture, tend, graze). IIQevcrlhcledss,
the medievals, e.g., Rashi, Radak, Ibn Ezra, and the commenizjrlles Metsu ;}r
David® and Metsudat Zion, as well as the moderns, e.g., Gray, Kaiser, Oswza‘t.
and Hakam, treat the infinitive absolute as if derived l'rolm wn [break, smash].
Though the vocalization of the infinitive abslolulc: is also odd, appcanln% ::
Y1 and not as the expected ny), the nccenlua_uon demands thal;;ve ml:a .;th
the infinitive absolutes ¢ in Ruth 2:16 and ap in Numbers 23:25.% Sitill, if the
qgal infinitive absolute should be derived from the root yy1 we wouhld expect o
find it as yy7) and not as yy1 (cf. 719 from 7179 in the same \.rerse);z‘:.c-;l Oncr;::
explain the letter 0 only by appealing to another root, namely mﬂ.l .u:rcus “;
" is a compromise form evoking yy1 as expected from )l)n,‘ but fl.‘IOWIEE o
see ny1 as well. As with the other examples of an?malou§ mﬁ‘mfwe a .so u e
above, we need not impose upon the usage a single linguistic deljwanzn.
Instead, as in Isaiah 28:28, the prophet has combined both ny1 and yy1 in or er.
i mous message.
i df:lll::r];ul:[:;feolhcr examplges, in Isaiah 24:19 we find in}cmal Tefcrcnceslhal
work. The meaning "break" conveyed by the finite form nyyann points usttt:usac
repeated - mention of destruction (Isa. 24:12, 24319-20? a'nd cnm:]pmensed m.
24:17-18). nyn, on the other hand, connects us with Isaiah sl mcl‘ap ors ul o
describe that destruction. Note how the prophet refers to the imminent ons a:?ne
with agricultural and viticultural imagery. In 24:7 we he.ar [P;al lh; ne:‘r. e
Jails and the vine languishes and in 24:4 that the earth is wir Jere'.;s: r.lsn
world languishes, it is sear; the most exaffef! people on .eam': flangm: L ;; : : b).'.
24:1-3). The Lord's vehicle for this devastation appears in 24.:6. 'n'?;:‘li ,[laiah
YN [On account (of this) a curse devours the earth). Agam,'m s =
likens the survivors to 133122 OX NYYW [gleanings ujrhen‘ the vn:mge ul Ovb a.rs
When we keep in mind that in addition to its meaning ' grax.zc, mwn .a S0 fclhe
the negative connotation "devastate, crop, strip," the referential funcno:;r: i
infinitive absolute ny1 in Isaiah 24:19 becomes even rt-learer. Corcr;p:rw:.‘l ol
example, Micah 5:5 in which we find yy1 used to describe the swor l[ A
Assur which threatens to devastate Israel. Psalm 80:14 also employ
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metaphor of a vine to describe Isracl's annihilation [M] by its foes. In Jerenah
6:9 the prophet utilizes viticultural imagery in what js clearly a military context.
Those who remain after the enemy has struck are likened (o gleaners: 951 Yoy
1233 [let them glean over and over, as a vine] (cf. Jer 6:3-4). Therefore, unlike I
Dehtzsch who saw the anomalous imfinitivus absolutus in Isaiah 24:19 as a "slip
of the pen,"*’ we should regard  nyyIND Y3 as a deliberate and sophisticated
‘usage.

In sum, the evidence above demonstrates how wordplay, in this case,
grammatical portmanteau, has governed the authors' choice of lexemes in Isaial
24:19, 28:28, Jeremiah 8: 13, 42:10, 48:9, and Zephaniah 1:2, They are mistakes
made not by a reed, but by readers, and are quite meaning(ul when viewed in
context.  Such usages, though rare, have multiple benefits. They deliver (he
message concisely, force the listener to contemplate the meaning of the oracle,
and provide for the listener important clues for interpreting the prophecy.
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JOSEPII AND REVOLUTIONARY EGYPT
JONATHAN A, STEINBERG

Israel's sojourn in Egypt was not just a result of divine providence or national
fate. A re-reading of the biblical narrative, along with other sources, suggesls
that Joseph's policies in conjunction with the historical circumstances set the
stage for a political upheaval in Egypt and led to Israel's experience of slavery
and redemption. Joseph's ascent to the position of vizier of Egypt and the Isracl-
ites' subsequent descent into slavery is one of the critical episodes of Jewish his-
tory, and its themes of bondage, injustice, stranger in a strange land, and miracu-
lous deliverance have provided raw material for the Jewish people's collective
psyche ever since. But the story also has a dark underside, and vicwed from the
end of the 20th century, Joseph's realpolitik and his policies and actions smack of
more recent rulers who used their vast powers to the detriment of their subjects,
and who paid a price as a result.

It is difficult if not impossible 1o piece together the story with historical accu-
racy after almost 4,000 years. Egyptian records and archaeological evidence are
sketchy. But the Bible gives a full acount of Joseph's career, and with an eye on
material from other sources a plausible recreation of his time can be constructed.
A likely chronology is that Joseph arrived in Egypt while it was under the control
of the Hyksos, a people from Western Asia who conquered Egypt around 1700
BCE and ruled it for approximately 150 years. The theory of Hyksos dominion
in the time of Joseph is only one of several possibilities, but in this article it is
assumed to be the correct one.

Aided by the horse-drawn war-chariot, then a new military weapon, the Hyh-
sos established an empire which included Canaan and Syria, with their capital
city at Avaris in the Goshen arca of the Nile delta. These "princes of the desert,”
as they termed themselves, accommodated themselves to the system of rule in
Egypt and contributed to Egyptian culture. However, in line with the Egyptian

Jonathan A. Steinberg has written on the topics of real estate and land use for publications in the
United States and Israel. He lives in Kochav Yair, Israel.




