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The Significance of the Seventh Plague

Regarding biblical lists that contain ten items G. A. Rendsburg wriles: *in
the Bible where rosters of ten occur, special prominence is given to the
entries listed in the seventh and tenth positions™('). Rendsburg's short
note dealt primarily with Genesis 15 and the appearance of the Amoriles in
seventh position in a list of nations. He also drew attention to the findings
ol other scholars concerning the use of the positions seven and len in
Genesis 5 (specifically with respect to Enoch and Noah) and Ruth 4,18-22
(with regard to Boaz and David) (?).

While these observations are undoubtedly correct, their foci have been
primarily on lists ol nations and gencalogical rosters. However, as will be
demonstrated below, the device also occurs in narralive, in particular in the
mos!t famous of all series of tens: the plagues of Egypt.

Studies and commentaries have dealt with the plagues of Exodus from
a wide variety of angles and are so numerous so as not lo rcquire
recapitulation here. SulfTice it to say that the importance of the tenth plague,
the death of Egypt's first born, long has been understood as the mosl
devastating of the plagues. It is with the tenth plague, specifically with the
death of Pharaoh’s son, that the story reaches its climax. Pharaoh [inally
concedces and releases the people Israel.

While the sense of climax that accompanies the tenth plague escapes
few readers, the importance of the seventh plague has gone unnoticed.
Rather, the seventh plague typically is viewed simply as part of one
dramaltic build-up incorporating plagues one through nine(®). It is here
where an awareness of the convention noled above comes into play. In
what follows, 1 will present the evidence in support of the notion that the
seventh plague, like the tenth, was intended to stand out in the narrative,
that is, above the other eight.

As observed already by Rashbam and Abrabanel, and more recently
by U. Cassuto, M. Greenberg, and N. Sarna, the account of the plagues
occurs in a tripartite literary structure(*). According to Sarna: “The

(") " Noles on Genesis XV ™, VT 42 (1992) 269.

@) Ihid., 271, n. 20, 292, n.21.

@) For instance B.S. Cwips, The Book of Exodus: A Critical Theological
Commentary (Philadelphia 1974) 160; N. M. SARNA, Exploring Exodus: The Heritage
of Biblical Israel (New York 1986) 77: 1. B. CorFmaN, Cammentary on Exodus: The
Second Rook of Maoses (Abilene, TX 1985) 119. To my knowledge, the only scholar
to recognize the double climax was M. GrrennerG, Undersianding Exodus (New
York 1969) 172, n. 1, though he did not offer an explanation thercol and he did not
putsue the matter,
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plagues arc arranged in the form of three series of calamities comprising
three afflictions in each series™ (Exodus, 77). The first of each series begins
with a time indication of warning (Exod 7,15; 8,16; 9.13), which happens to
be in the morning, and with an instruction formula ‘station yoursell”
employing the root ngh. As Greenberg notes (), the beginning of the third
series, i.e., the seventh plague, contains an important variation on the
formula. The first two series (first and Tourth plagues) start: “Go to
Pharaoh in the morning. Lo, he goes oul to the waler, and stand before him
to confront him on the bank of the Nile™ (Exod 7,15; compare 8,16). The
seventh plague, however, omils ** Lo, he goes out to the water™ and *on
the bank of the Nile™(*). The author deviates from the expecled order Lo
suspend the reader’s anticipation of the mention of walter. 1t appears, of
course, a few lines later in the form of hail (7).

In addition to cues in the literary structure of the plague account, the
importance ol the seventh plague may be seen in that it is given the most
verses of any plague excepl for the tenth(*). Cassuto accounts for this by
saying that since the seventh plague

is severer and more decisive than the carlier ones, the account of the
plagues that it comprises is longer and fuller than that of the preced-

ing plagues(®).

(") U. Cassino, A Commentary on the Book of Exoedus (Jerusalem 1967) 92-93:
Gircenberg, Exodus, 171; SARNA, Exaodus, 76-77. Sce also Collman, Exodus, 57 C.
Jonnsor, Wyeliffe  Biible Commentary: Old Testament (Chicago 1962) 57; I, 1.
Mever, Exodus: Chapters I-XX (Edinburgh 1952) 117, Both S. R. Driver, The Book
of Exodus (Cambridge 1911) 72-76; and J.P. Hyarr, New Century Bible
Commentary:  Exodus (Grand Rapids, ML 1971) 117, attributed the structural
differcnces to the hands of the assumed J, E, and P sources. 1. McCar Ty,
*Moses” Dealings with Pharaoh: Ex 7.8-1027%, CBQ 27 (1965) 336-347 helieved
that the narrative is organized into two symmetrical groups of five. Some of these
scholars, c.g., Cassuto, noted a sccondary literary structure which operates
simultancously, namely, the pairing of the plagues into blood/frogs (both connected
with the Nile), lice/flies (both insects), ctc.

(*) M. GreenperG, ** The Thematic Unity of Exodus HI-XI", Fourth World
Congress of Jewish Studies vol. | (Jerusalem 1967) 151-154; sce also kM., Exodus,
18R, and “The Redaction of the Plague Narrative in Lxodus™, Near Eastern Studics
in Honor of William Foxwell Albright (ed. H. Gorpike; Baltimore 1971) 249,
Greenberg, however, did not comment on the significance of the variation.

(*) Two other variations on the formula may be noted in passing. In 7,15 the
niph'al form nissabia ** stand™ is used. In 8,16 we get the hithpa'el hitvaggéb * place
yoursell™. In 7,15 the imperative of /ék “go™ appears, bul in 8106 the hiph'il
haskeém *rise up carly ™ is used. It may also be argued that the expected water does
not occur until 9,33, when rain first is mentioned as part of the storm. Sce already .
Rawrinson, Pulpit Commentary: Exodus vol. | (Grand Rapids, M1, 1950) 220.

(") InN EzrA scems to have questioned the purpose of this omission in his
comment to Exod 9.13: * 1t is not mentioned in this place that he [Pharaoh] went out
to the water; perhaps there is another reason for this™.

(") The seventh is given 22 verses (Exod 9,13-35) and the tenth, 43 (Fxod
L 12,33). “This also was noted by Ciieos, Exodus, 158 and M. Nom, Exodus: A
Commentary (Philadelphia 1962) 80. Greenberg noted only the length of the third
triplet, not the plague pericope alone; see SARNA, Exodus, 176.

(") Exedus, 115. This Tormerly has been ex o along the lines of Corrman,
Evedus, 112z Pant o the reason (for its length) ... in the Gact of God's taking pains
to explin to Pharaoh why God had not already taken him o7 the Eice ol the earth ™,
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Similarly, the versions of the plagues given in P's 68,42-51 and Ps 105.27-36
also devole more verses to the plague of hail than to any other. In addition
to being given the most space, this scene also contains the longest
uninterrupted divine monologue in the plague account: a total of seven (!)
verses (Exod 9,13-19)10,

Further, it is with the seventh plague that we first are told that
Pharaoh repents(*') of his deeds: 1 have sinned this time. Yahweh is
righteous ("2), and | and my people are wicked” (9,27), and that he
promises Lo let the Israelites go(*'). As J. Hayes and J. M. Miller note, in
other ancient Near Easlern accounts of plagues it is usually *the pods
vather than the humans who repent and reform alter a plague™ (). Here,
the god-king Pharaoh, who would have appeared (o the Egyplian masses as
responsible lor the plagues, repents (**). Thus Pharaoli’s repentance marks
turning point in the story (**) by coming at a time when the reader may be
expecting o cessation or completion of events, ic., in the number seven
slot ("),

Maorcover, as AL Berlin observes ("), aflter Moses intercedes to stop the
plague at Pharaoh’s request, Pharaoh sces the temporary cessation ol
events in reverse order. Immediately after the narrator states that * the
thunder and hail ceased, and rain did not pour down on the Land ™ (9,33),
Pharaoh observes that * the rain and the hail and the thunder had ceased ™
and so * he continued sinning™ (9,34) (). Elsewhere, cither the phenomena
are reported (o Pharaoh in the order in which they occur, or Pharaoh’s
observations are not recorded, e.g. 8,27; 9,7; 10,19; 12,29.

('*) Compare: plague one - 5 (7,14-18); plague two - 4 (7,26-29); plague
three - 1 (8,12); plague lour - - 4 (8,16-19): plague live - 4 (9,1-4); plague six
2 {9.8-9); plague cight — 1 (10,12); plague nine —- | (10,21); plague ten -- 2
(11,1-2).

(“; FFor the view that Pharaoh is not penitent see A. H. McNEILE, The Book of
Fxodus (London 1908) 56; Driver, Exodus 75. That he does appear penitent see M.
Poe, A Commentary on the Holy Bible, vol. | Genesis-Job (McLean, Virginia
1980) 134,

('*) Morcover, as Ibn Ezra noted, the divine name appears in the mouth of
Pharaoh only here; cf. Exod 9,28,

(") He does so apain in 10,17,

(") J. Haves and J.M. Mieeer, Israclite and Judacan History (Philadelphia
1977) 200.

(") Haves and Miuier (fhid., 200), in my opinion, totally missed the point
when they added: " This is certainly not the case with the plagues of Iixodus 7-11"
They questioned why, contrary to other ancient Near lastern plague accounts,
Yahweh does not repent. It is not the God Yahweh who is expected 1o repent here,
but the god-king Pharaoh.

(**) Indecd, as Ibn Ezra rightly noted, the reader is to conncct the use of pa‘am
“time" in LExod 9,35 with its use earlier in Exod 9,14 where we read: “This time |
will send all my plagues upon your heart...

(') Similar to the seven days of crc.mtnn (Gen 1,1-2,3).

(") A. BErLIN, Poetics and Interpretation of Biblical Nmmnve (ShelTield
1983) 73,

(") BerLIn (fhid., 73), sees this as **a hint that Pharaoh has not yet got things
straight: he does not see things the same way as Moses and the narrator do™. Also
W.J. Marnun, **Dischronologized® Narrative in the Old Testament ™, Congress
Volume Rome 1968 (SVT 17; Leiden 1969) 179-186. »
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In addition to literary markers, there are clues in the language which
bespeak the heightened relevance of the seventh plague. Before the arrival
of the hail and thunderstorms Moses repeats Yahweh's threat: * For 1 will
at this time send all my plagues upon your heart and upon your servants,
and upon your people, that you may know that there is none like me in all
the carth ™ (Exod 9.14). According to Berlin the word *“all™ is a quantificr
olten used * to highlight an important event or theme in the narrative ™ ().
As only four plagues remain (including the seventh), the word “all™ can:
serve no other purpose(?'). Cassuto (Lxodus, 119) also notes a hyperbolic
use ol the word “all™ in 9,25, where we are told that the hail devastated
“everything that was in the ficld, every herb of the field, and every tree that
was in the lield . Morcover, as T. Fretheim remarks:

In terms ol thetorie, repetition is noleworthy, for example, the word
kal, **all ™, is pervasive, used over [illy times; it may provide an inler-
pretive clue to the narrtive. While in every plague, there is an cxplo-
sion in its use...as one moves into the seventh plague. This is an
extravagance of language, perhaps even a failure of language, in an
elfort to speak ol the increasing intensity in the final plagucs... ().

The same verse contains a significant variation on Yahweh's threats.
Instead ol stating, as is done for all previous plagues, ** Yahweh will send
upon you (i.c., upon the Pharaoh and upon Egypt)” the particular plague,
Yahweh thunders, * 1 will... send all my plagues upon your heart™. Aflter
cach of the previous plagues, we are told that the Pharaoh ** hardened his
heart™ (Exod 7,22; 8,15; 9,12.35)(**). That Yahweh now aims the plague
al Pharaoh’s heart signals the importance and direciness of the attack ().
This conncclion is cemented [urther by the nexus between Pharaoh's
hardened (kabéd) heart and the hail which was *“heavy™ (kdhéd) (Exod
7.14; 8,11.28; 9,7.18.24.34; 10,1)(*). In addition, unlike the hardening of
Pharaoh’s heart after other plagues, with the seventh, Yahweh hardens
not only the heart of Pharaoh, but also the hearts of his servanls

(9.34) ().

() Poctics, 105. Sce also CoFEMAN, Exodus, 92, 1 |2,

(') Drivir  (Exodus, 72) strupgled  with  the “inconsistent™  expression,
wggcﬁtmg the need for emendation. It is interesting to note that Rashi saw the
phr.w: *all my plagues™ as harkening to the most climactic of the plagues, the
tenth: ** We learn from here that the plague ol' the firstborn is balanced (of equal
importance) agamsl all ntl:cr plagues (together) ™.

(1) 1. E. Fremnem, * The Plagues as Iculnglcal Signs of Historical Disaster ™,
JBL 110 (1991) 386.

(*) The formula nlsn appears after the following four plagues: 10,20.27; 14,4.8.
For the meaning ol a *hardened heart™ and its frequent use in the plagucs account
sce SARNA, Exodus, 64; R. WiLson, * The Hardening of Pharaoh’s Heart ™, CBQ 41
(1979) 18-36; and H. RXISANEN, The Idea of Divine HNardening (Helsinki 1972).

(**) This also was noticed by CorrMaAN, FExodus, 112 and by Poote, A
Commentary, 133. Note the remark of McNuLk, Exodus, 54, that *the text may be
corrupt ™

) J‘\% noted by Cassuro, Exodus, 122.

(**) Ibn Ezra noted the same, cf. Exod 9,30. It is also interesting to note that
Cassuto (Exodus, 115) took this line as a reference to the tenth plague.
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Furthermore, after each of the previous plagues we are told that
despite the miraculous cllorts ol Moses, God hardencd Pharaoh’s heart,
Aller six such hardenings on the part of God the reader quite naturally is
lorced 1o ask why. It is only here, immediately before the seventh, where an
explanation is given: ** Nevertheless, | have spared you for this purpose: in
order to show you My power, and in order that My Name may resound
throughout the world ™ (Exod 9,16) ?7).

In 9,14 the pericope also contains a significant variation on the
repealed admonition, * that you may know that there is none like Yahweh
our God . In Greenberg's words it

is not oul of place in the first triplet, and yet it is not as thematically
significant as the analogous clause in 9:14. For the latter occurs in
God's message at the head of a triplet, and is reiterated four times in
the following narrative. This is not the case of the clause of 8:6, nor,
again, of that of 9:29 (Exedus, 175, n. 1).

The placement of the warning immediately before the seventh plague is
meant to heighten the expectation of relief, a reliel belitting the number
seven slot. The seventh plague also stands out by its peculiarly descriptive
range ol devastation. Greenberg remarks:

... the first triplet establishes God as a power beyond and other than

the magic of Egypl, the second shows his presence in the land
through a discriminating application of punishment, and the third

gives scope to his power, more than anything that history has to tell

(Ihid., 175).

As G. Horl notes (), unlike the others which are said to have struck cither
“upon all of Egypt™ or “not upon the land of Goshen™, the seventh is
given i three-fold description of ils range; i.e., * upon all of Egypt™, *nol
upon the land of Goshen™, and upon those in Egypt who did not regard
the word of Yahweh (9,20-21.22.26).

Moreover, as the narrator tells us in 9,31, the seventh plague had most
devastating repercussions: *the flax and the barley were smitlen: for the
barley was in the car, and the fax was bolled ™. This affected the
production and export of EgypUs linen goods, for which it was famous, and
upon which its economy depended (*°). That the upper levels of Egyptian
socicly, and especially the priestly class scldom wore any other kind of
clothing (**) also suggests that the plague represented a direet attack upon
the political and religious establishment. As C. Aling, among others,
observes, the seventh plague

() It perhaps is also no coincidence that after the seventh plague the verb913
*harden ™ no longer oceurs in reference to the * hardening ™ of Pharaoh’s heart: cf.
Exod 7.14.22; R 11.15; 9,7.12.34.35: 10,1.20.27; 11,9; 13,15; 14,4.5.8.17.

*) G. Hori, “The Plagues of Egypt™, ZAN 69 (1957) &6.

(%) Prov 7,16, Ezek 27.7. See A. Lucas, Ancient Egvptian Materials and Inedus-
tries (4th ol London 1962) 143; C. . AunG, Egept and the Bible from Earliest
Times to 1000 B.C(Grand Rapids, M1 1981) 107, Corrman, Exodus, 117,

(") Heronorus, 2,37,
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may also be seen as an attack on the pods of Egypt who were
considered responsible for that productivity, primarily Re and other
solar dietics, and Osiris, a god of the dead who was intimately

connected with grain ().

Support for the importance of the seventh plague also comes from the
fact that in a land where the threat of most of the mentioned plagues is
always a possibility, the seventh plague would have appeared miraculous
even to the Egyptians. As R. Stieglitz remarks:

In the case of the ten plagues in Exodus, the Bible portrays the
pharaoh and his magicians and physicians confronted lirst by some
plagues that were known previously — blood and frogs. Other
plagues, however — hail and darkness — were unprecedented, and
thus defied Egyptian understanding and experience (*2).

Even if a periodic hail or thundershower could occur in Egypt(**), as
some suggest (¥), the seventh plagues is twice recorded as greater than
any other storm that had struck Egypt from its foundation to the present
(9.18.24) ().

The plague of hail is visibly important also in 9,23-26. Three points
stand out in this scction which suggest that the seventh plague held special
importance. The first is the frequency with which we hear the word hail. In
the entire pericope, the word hail occurs a total of fourteen times! No other
plague is mentioned as often. Morcover, the word * hail ™ resounds later in
the account of the next plague, locusts, where it appears three limes in
conncction with the crops available to the insects (10,5.12.15).

We may take this a step further. Cassulo observes a deliberate and
frequent use of the number seven in the plagues accounl. After the Nile
becomes blood the narrator informs us: “ And seven days were [fulfilled
alter Yahweh had struck the Nile (7,25)". To Cassuto the number seven
*“serves to emphasize the principal word in the paragraph, namely the Nile,

(") Fgypt and the Bible, 107. That the plagues represent judgments against the
Egyptian gods is brought out further in Lxod 12,12: "1 will meet out punishments
against all the gods of Egypt, | Yahweh ™. Sce also Num 33.4; Jer 46,25; Wisdom of
Solomon 12,23-27; 16,1-14. As noted by SarNA, Exodus, 78. Sce also Coreman,
FExodus, 115-116. For specific gods hypothesized see W. FieLns, Exploring Exodus
(Joplin, Missouri 1976) 211. References to the Egyptian gods need not be explicit.
See G. A, Rennspura, * Targum Ongelos to Exod. 1025, 10:15, Numb, 22:5, 22:11",
Henoeh 12 (1990) 15-17. ;

(™) R. SneGnz, " Ancient Records and the Exodus Plagues™, BAR 13/6
(1987) 49.

(**) Such as the abnormal flooding which struck Egypt in latc 1994, See, c.g.,
200 Egyptians Dic When Blazing Fuel Floods Their Homes"™, New VYork Times,
November 3, 1994 A, 1:1.

(*) G. Hort noted that the phenomenon is extremely infrequent. * The
Plagues of Egypt (Part Two)™, ZAW 70 (1958) 48. Sec also SARNA, Exodus, 18;
Poovk, A Commenitary, 134,

() A. Corg, Exodus: An Intraduction and Commentary (Downers Grove, 1.
1973) 9K, noted that the magnitude ol the storm is the issue deemed to be the most
important aspect of the passage.
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which occurs lourteen times in the course of the paragraph Iwice limes
seven ' (Exodus, 100). The use of the number seven is extensive. The swarm
ol Ilies occurs in ils pericope seven times (**). In the account of the seventh
plague, the word “land ™ (*eres) appears seven times, the seventh of which
oceurs alongside Goshen (). In the same  paragraph, **lickl ™ (fddeh)
appears seven limes, and as mentioned  above, " hail ™ (hdrdd) oceurs
fourleen times, wice times seven (™). According o Cassulo, the plagues
account utilizes “a numerical schematism that linds expression in the
mention of the name of a plague seven times (Mlies, locusts), or Tourteen
times (haal) ™ (Evodus, 135). He adds:
‘The tendency towards numerical patterns based on the number seven
and on the sexigesimal system is observable throughout the scction.
In the first cycle, the names of the plagues occur 21 times three
times seven (blood § times, lrogs |1, gnats 5) and with the paragraph
pertaining o the crocodile (3 times), 24 twice times twelve: in the
sccond cycle 12 times (swarms of [lies 7, pest 1, boils 4); in the third
cyele 24 (hal 14, locusts 7. darkness 3): inall 60 times. All this can
hardly be lortuitous (Ihid., 135).

The importance of the seventh plague, therefore, is in keeping with the
symbolic use of the number seven within the narrative (*).
The third point which stands out in 9,23-26 is that in the ancient Near

East, and especially in Egypl, lire and water (hail), were manilestations of

the divine presence (). Not only were there a number of * liery ™ deities in
Egypt, but the appearance of a god hefore a priest was accompanicd by
fire(*'). The Egyptians’ reverence for water and its valuable propertics
‘perhaps was due to their dependence on the annual inundation of the Nile
which influenced many aspects of their lives, e.g., their calendar, properly
vilue, food supply, cle.(*2). The signilicance ol the lwo clements in
Egyptian daily and religious lile, therelore, suggests that there is a great
litness and propricly in the Egyptians being punished by fire and water (*).
To the lsraelites, fire and water represented Yahweh's wrath and
judgement (). Thunder and lightnings were present as signs of Yahwel's

(™) Cassuro, Exodus, 110,

(") thid., 120. :

(™) thid., 122.

() See also G.R. Drivir, " Sacred Numbers and Round Figures™, Promise
and  Fulfilfment: Essays Presented 1o S, 1. Hooke in Celebration of  hix Ninetieth
Birthduy (ed. F. 1. Broce; Edinburgh 1963) 62-90.

(**) E. Horwnuna, Conceptions of God in Ancient Egypt: The One and the Many
(Ithaca, NY 1982) 197. Babylonian litersture also speaks of water and fire as
clements in the creative process: sce, ¢.g., Fnuma Flivh 1:4-5, 96, 160 (concerning the
creation of the world) 11:50, 109; and Gilgamesh X1: 100-104 (concerning Marduk).

(") Hornune, hid., 80, 197.

(*7) B. WarERson, The Gods of Ancient Egypt (New York 1984) 29-30.

(') The writer's apparent lamiliarity with Lgyptian religion may imply that the
text was redacted at a time when Isracl had much contact with Egypt, c.g.. during
the Solomonic period. However, this is beyond the scope of this study.

() Sce M. Astoun, [Hellenosemitica: An Ethnic and Cultural Study in West
Semitic Impact on Mycanaen Greece (Leiden 1967) 212,

-
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presence on Sinai (Exod 19.16). Elsewhere in the Bible, hail figures in
theaphanies and as signs of Yahweh's judgment (Josh 10,11; [with fire] Ps
18.13; 14R8.8: 2 Sam 22.8-16(*%); Job 38,22; Hag 2.17; Isa 28,2.17; 30.30).
Morcover, nol only were fire and water present al the destruction of Sodom
and Gomorrah. but as the later sages note, the creation of the world and
the great deluge involved torrents mixed with fire(*). Water and fire,
therefore, are theologically important symbols in the narrative. s

Finally, the Rabbis who were responsible for the annual reading cycle
of the Torah also seem to have recognized the importance of the seventh
plague. Note that &0 7zap ends at Exod 9,35 and that k3 nzo begins al
Exod 111, i.c.. the reading cycle places a division between the first seven
plagues and the remaining three (*7).

The cumulative evidence demonstrates that the plague of hail and
thunderstorms, like the death of the first born, was understood as
possessing special signilicance (*). As with other lists of ten, the impartance
of the plaguec was cued by placing it in the seventh position (*°).  This
conclusion illustrates that the convention here discussed was not limited to
genealogical lists and rosters of nations, but also was incorporated into the
structure of the biblical narrative. Such an interpretation demonstrates once
more how a holistic approach bears out the unity of the narrative (*).
Regardless of what sources may underlie the account in the book of
Exodus (™), the linished product reflects an essential coherence with the
inclusion of a deliberate rhetorical device, namely, the double climax,
organized in accordance with the seven/len literary convention (*).
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(**) For the Samuel passage as an allusion to the seventh plague, see M.
Garsitl, The First Book of Samuel: A Literary Study of Comparative Structures,
Analogies, and Parallels (Ramat-Gan 1985) 49-50.

**) Sce, e.g.. b.Zev 113b; b.Sanh 108b; b.RISh 129; y.Sanh 10, 29b.

(*") For a similar understanding of such text divisions, sce G.A. RENDSBURG.
The Redaction of Genesis (Winona Lake, IN 1986) 25.

(*) Note that seven and ten also appear in magical formulae found in the Cairo
Genizah. Sce, c.g.. LI Schieman, Hebrew and Aramaie Incantation Texis from the
Caire Genizah: Seleeted Texts from Tavlor-Scheehter Box KT (ShefTield 1992) lod.

{**) The author of the book of Revelation also appears lo have recognized the
device. Obhserve how the plague of yakala “hail ™ appears in connection with the
seventh seal (Rev 8.7) and the seventh angel (Rev 16.21).

(%) Sce similarly Rennssura, The Redaction of Genesis.

{*") Since none of the assumed sources (1, E, P) conlains all ten of the plagucs
one might question whether a final redactor accented the seventh. Given that we do
not possess any independent wilnesses to these sources, | opt to examine the text as
it appears before us now and not as based on hypothetical reconstructions.

(**) For other numerical patterns in the plagues narrative, see A.M. Cariun,
“*Who Knows Ten? The Structural and Symbolic Use of Numbers in the Ten
Plagues: Exodus 7:14-13:16 ", Union Seminary Quarterly Review 45 (1991) 65-119.



