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dge of Hebrew was minimal. His Hebrew was good enough to read the central
¢

crs and some passages of the Bible, but mostly, he had torely on translations.™
it tingly enough, there are fragments of Hebrew prayer and Hebrew word
Imc:::rc 1gn Beer-Hofmann’s plays. Very often, Beer-Hofmann omits the verb “to
::1'1' thus imitating a Hebrew grammatical structure. : ;
'Addili""any' Beer-Hofmann injccted. biblical atmosphere ntto his wofks by
detailing the practice of ancient customs. For example, in Der junge David, the
. <15 celebrate the holy custom of declaring the arrival of the New Moon.” They
pﬂeﬂl: the sky for the first sliver of the New Moon. Then, trumpets are blown at
;::r;m sighting. Finally, bonfires and torches are lit to signal the news all over
the country. In biblical times, torches were used to signall any kind of rtews over
distances. Beer-Hofmann has King Saul communicate his order by this means,
calling the people of Israel to war. .

Another practice is exemplified when the messengers bc.:mng the ncfvs of
Saul's death wear clothes torn in the front as a sign of mourning. And Abiathar
< not allowed to participate in the burial of the prophet Samuel because members
e riestly class (kohanim) are forbidden to be near dead bodies.
ig t;: Eard Beer-Hofmann's precise knowledge of the Bible did not prevent him
from i(:“crprg[ing it in his own way. This demonstrates his St.:lf-.conﬁdcnt a.tu'tude
towards God. Ina way, he wrote his own version of a given biblical story, hlf own
Midrash.”’ Over centuries Jewish sages gave their inlcrprc.lau'ons..m:afrashm‘n,. to
the biblical texts. That Beer-Hofmann put himself (unknowingly?) in this tradition

shows how much he believed in the prophetic authority of the poet.

‘ 24. According to Sol Liptzin, “Richard Beer-Hofmann and Joseph Widmann,” Modern Austrian
Literamure 8 (1975), Nr. 3/4, p. 74. g o

Richard Beer-Hofmann, Gesammelte Werke, pp. 284, 2?5. 289, 297, 298. Beer-Hofmann

“og‘ka Handworterbuch des biblischen Altertums, conceming that custom; RBH, GW, p. 893,

mid.. pp. 202, 203.
2. Emst s;i,fmn applicd this term ta Beer-Hofmann’s work. E. Simon, “Rosch-Haschana-Gedanken
2. Beer-Hofmanns Schauspiel ‘Der junge David," ” Jidische Rundschau 39, Nr. 72172, Berlin,
zu Richard :

7.11.1934, p. 3.
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ANOTHER LOOK AT JOB 18:2,3
Scott B. Noegel

In arecent article in this journal! David Wolfers proposed a new and ingenious
reading for the crux Y517 *¥)p in Job 18:2. Basing his reading on the apparent
problem of plural verbal forms used for a singular subject (namely Job), the
connection of the sons of Kenaz with the tribal affiliations of Job's three friends,
and on'the reading “are we considered unclean” for 1°0V) in 18:3, Wolfers
suggested that we translate the word *¥)p as a dialectical variant of nIp
(Kenizzites). Accordingly, Wolfers suggests we translate 18:2-3: ‘How long will
you [Jews] treat us Kenizzites with such contempt?’ While there may be
sufficient reason to accept PYnY NP as a play on the tribal name Kenizzite,
there are several reasons why we should prefer Delitzch’s previous translation,”
“hunt for words” (based on the Arabic qm._sd).

First, the incongruence in number which Wolfers sees as problematic, though
rare in the Hebrew Bible, is not unattested. Note the use of the plural suffix Dn-
in ON3 for the singular antecedent 1Y in Job 22:21: DY¥Y MY N) Pon
NNV TNNIN ONI  [Agree with him and be at peace, and well-being will
come to you through him.] Inversely, compare the use of singular verbs with
plural subjects in Jeremiah 13:20: 119810 O'NIN NI DY INY [Raise
your eyes, and behold those who come from the north. ] We should add to this the
words of Micah in 1:11: 9% nawy 035 11y [Pdss on inkabitant of
Shapir.] Such incongruences are probably best explained as colloquial usages

1. David Wolfers, “Three Singular Plurals, Job 18:2,3," Jewish Bible Quarterly, 22 (1994), pp.
21-25. i i
2. F. Delitzch, Biblical Commentary on the Book of Job, (Michigan: Ecrdmans Publishing, 1949).
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; crept into the literary language.3 Compare, for example, the Hebrew
which ha\-rc ?valcnl) colloquial greeting: D32y DYV [peace be upon you].
(and Arabic cqu:mnd as suggested by Gordis,* the use of plural verbal and suffix
fi b dl‘mros{rgillar s:lbjccts might be a rare feature of clevated style, as in Song

orms [0

f Songs 5:1: ©NT 19V NV O 120N [Ear friend, drink, be drunk with
(4] Ong e i 3 PIans griEmiE .

lm;]. o oen: IR reject the argument based on the presence of
0oreover, :

. lisms in Job, we still may see in Bildad's quip the employment of
coIquma.l " directional shift in address, an ubiquitous, albeit under-researched,
cna]lagc:.l-l?-s afbib]icai Hebrew poetry. The use of second person plural forms in
S might represent Bildad’s frustration, not just with Job, but with
s tl.mrcf‘ﬂm(-ls Sguch frustration is found later in the words of Elihu (e.g.,
s fnc; tl;ercforc. is apposite to the tenor of the debate.

i why we should read the crux 913 Y$)p as “hunt for words”

i rl:adsitm makes better sense contextually. Note how the phrase heads a
e l'c: 'ngllcd with references to the hunter’s craft. For example, we find
chapter whlc-‘;i (the iniquitous strides are confined] (18:7); and the mention of
il ters' tools including MW [net] (18:8); N2>V [toils] (18:8)in9
Fumi;f‘;‘:;':;lflo,'ng ‘[noose] (18:9); 93n/1 MV [a hidden rope] (18:10); and
trap] (18:9);
1328 [fl?m]t(;:'l:::.upmbn 1300) NNAd 1MaIvN N (18:3) which

s alluding to the uncleanness of Job's words, and as a reaction 1o
b m & tement in 16:9, also is understood best within the context of
Job's_ mh c: il:y The line simpi}' means ‘do you consider us as beasts, are we
?;;jf.l:] ubl o be rapped] in ikl

the reading “Kenizzite” proposed by Wolfers should not be

chmhcic-:m but rather seen as a wordplay. Such plays on the names of
al.l:g::j :}:amclm in the book appear in Job and fit well the poet’s proclivity
tri

A. Rendsburg, Digiom‘a in Ancient Hebrew, American Oriental Series 72 (New Haven,
3. Gary A. .

; :catal Soclety, 1990), pp. 79-83. -
CT. Ammﬂ;oo“':::‘ Book of Job: Commentary, New Translation and Special Studies, (New
4. Robert " ;

: ical Seminary, 1978), p. 190.
York: Jewish Theologt - meaning “unclean” should not be ruled out.
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for paronomasia 8 See, for example, the puns on Job’s name in 13:24:
T2 MR 22YNM [And treat me like an enemy] and 33:10: 15 2"RY »awm
[considers me His enemy]; the quip on Eliphaz the Temanite (6:19): Yv*an
NDN MNN [Caravans from Tema look to them]; Zophar (27:16): 72y’ DN
103 3Y3 [should he pile up silver like dust); and the euphemism “curse” (713,
e.g., 1:11, 2:5, 9) in the name Elihu son of Barachel (ON5M2).7

Thus, while there is reason to see in Job 18:2-3 a witty subtextual allusion to
the Kenizzites, the reading “word hunter” is to be preferred.

6. John Curtis Briggs, “Word Play in the Speeches of Elihu (Job 32-37)," Proceedings of the

Eastern Grear Lakes and Midwest Biblical Societies, 12 (1992), pp. 23-30; Scont B. Noegel, Janus
Parallelism in the Book of Job with Excurses on the Device in Extra-Jobian and Extra-biblical
Near Eastern Literature, (Ph.D. Dissertation: Comell University, 1994). '

7. For similar referencing with this root in Job sec Ellen van Wolde, “A Text-Semantic Study of
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31-34,



