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wichtigen Tnschrift angefertigt; aber die anscheinend ziemlich genaue
Kopie (siche Abb.') lasst doch wesentliche = Ziige des Schriftcharakters
erkennen. Zunichst sei bemerkt, dass dieser viel altertiimlicher ist als
jener der nur elf Jahre spiteven- Tnschrift des Dammes bei at-Ta‘if. Alter-
. tiimlich ist die Finalform des Nin mit streng.vertikalem oder geknicktem
~ Abstrich (Z. 4,2) und dic nur leicht gebogene isolierte Form (Z. ). Ferner
das Tinal-Ldm ohnc Bogenithrung, das runde Final-Mim ;mit leicht
u:mmnromgsﬁ moré.:ﬁnrn: AN u, 2), a_wm leicht nach nno_:u mnsn_mﬁn
. agflache =13 i die wichtigsten zu crwithnen!
, U_mrccmnwa Punkte wn_;os wie im Grabstcin von g1 d,H. aber im Gegensatz
‘zu der Damm-Inschrift von at-Ta’if von 58 d.H., dié ja in dieser Hinsj \&;
mit ihrer reichen Wcsrmnqcsm .m:. die ?.crno: vl :ﬁ m:o_n mnnrn

Wir kénnen hoffen, dass es doch’ noch Som:ow sein wird; den palio-
graphischen Befund auf Grund cines guten Photos zu onmmsmnu.\?_. ._nﬁﬁ

Er_cns wir m—% die rn_mn@ncrsn Hﬂo?o .ErSSnmos. B IR
: . . ; o
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C Inschrift aus dem Wadi Sabil
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{1) Vgl G.C. Miles, 2,2.0,; 240 und Fig. 1.’
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. O<S n..n _wun ten v:x:.m my conviction. rmw grown mnn.&:< that most
western writers on the Prophet Mubammad have had little real under-

standing of the nzncaﬂman? into which he was born, 8:&:@ 8 regard
: ~. S - - — .m

.>§gm= o:SB:BoE s:m even to initiate, :S:mr what they consider

novel in-his religion they incline to ascribe to ~Jewish and Christian
influence, . There is:the tendency always, to compare him with Jesus, as
his figure, at any rate, is represented in thoseGospels considered canonical.
The question rmm even been asked — was Muhammad sincere —- a question

.:v%:a? 9: ow context, Nor can it be said that the approach of Muslim

writers is &Ssva more realistic. ‘Of latter years my views have begun to
crystallise as a result of the partial synchronisation of my ficld research:
with o_;uﬁna_ :u:m. and consideration of the results of the rescarches of
scholars into the pre-Islamic inscriptions, vital for the study of the rise of’
Islam, :Hocmr I have had to content myself largely to accepting what
others have s:._:n:: a.?.c:mr essaying the _Eo%qﬁmccz of the content

“and _msmﬁwma of the ancient Arabic texts in accordance with existing
-Arabia that has not yet undergone any major social change it is becoming

ﬁom.ﬁEo to offer some tentative re-assessments and a fresh approach to the
unsolved problem of the origins of Islam. This article embodies views at

~an interim stage of my researches, subject to modification. -

“In’ ?.n-o__ Arabia, indigenous institutions and fundamental Huwnnnn:m
of social behaviour have hardly changed from the earliest historic times.
There is, in general, the ever-recurrent pattern of centralisation of a great
number of component societies into an organised state, the dissolution
of that state, followed by the resumption by the constituent communities

_of their independent entities — which indeed they never really lost in the

centralised state. This is often regarded as the relapse from order into
‘»sma&i There seems to exist an unending conflict between the secular
organisation of tribal groups and the theocratic nuclei of the professional
men of religion, (the latter professions of course, hereditary like all else

" in Arabia), but sometimes, perhaps even frequently the two interact to

work together, Complementary is the factor of the fairly rigidly vs:o_,:&
customary law, basically the same all over Arabia, In areas as far apart
as. Kuwait and Hadramawt, it is known as Taghit. It is significant that

Tawighit are described in the Sirah of Tbn Hisham as temples (buyiit)
4



venerated like the Kahah and “circumambulated, with priests, ef., like
the Kabul itsell. . Iinclive ithercfore tu the theory that 'T'aghiit belore
Islim, may have So_cn_nm the senses of law and custom in just the same
way as “‘Din’’ means law. Again, Arabian customary law of the present

- “time is fundamentally one with that ancient law of Arabia of which we
catch glimpses in the pre-Islamic inscriptions, and from which the shari‘ah-

is also descended. From reading the Koran and Sirak it becomes clear

-that Muhammad rmaE made any innovations, and terms like salifah

are opposed in ‘ancient and modein
times ‘to words like bid‘ah innovation, badi, ‘and thelr like. As to the
above the rigid stratification of ancient and even modern Arabia — SM:Q-
I hold to be in part maintained by the application of the law of kafa’ah,

making it impossible, or nearly mo. wS. a woman to 58,3 a ‘man vo_oi .

PEEY

her in social standing. R R L LI

Tn ancicnt Arabia and in 839.2@2»3. South Arabia, 35 mon.&
stratification has, as its top layer, the armed tribes who, consider 925-

“selves as a sort of chivalry; they may be omEoH-oiE:m desert tribes, or

tribesmen living in villages settled; who fight on foot, as in South Arabia,

~These tribesmen of chivalry may even be a minority of the vovc_m:os of
~ Arabia. Subjected to the tribes are the merchant clement, the artisans,

and the peasants, all of whom are considered (Ja‘if as opposed to sharif,
a definition you may find in the Hadith and the Sirah, and who come

" under some form of protection for which they have to pay the n:vomams.
~ Slaves form a movﬁ.wﬂn o_mmmv : ormﬁn_m. v&n more Em:na_& ﬁrms z..n

0
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peasant,

.4.~

In Southern >..mgm ‘the .,nrmzusm a_ng.asa _m wnvwnmnaoa in Z:u :ov_o
families of Sharifs, Saiyids, and Mashdyikh, Ina ﬁzvrmrn& FQE.o_ I have
tried to’ convey some ugwnnmmyos of the organisation and w::nros om this
religious aristocracy, and accept the overwhelming evidence of the gcmrg
view that Muhammad was a member. of the religious »:wnooqw:n ?E%
of Znag. - - S L

, In all n_smmom ownr uoc_m_ m-ocﬁ rq. vmmnm on the _.»B:v: r»m :m own

- on.mws_mmao: wsﬂ_ discipline, and seeks to the best of its voinnm, to maintain
its position and interests, vis-2-vis the other groups,,:

. Normally each tribal unit will be at war, at truce, or even in a state om
w:.»:@ with other tribal units — all these relations strictly governed by
‘customary law, Inevitably accasions arise when tribes must meet.on
common ground in physical security, to come to market, o arrange for
truce or the payment of blood-money, and for religion. As the tribesman
constantly requires some ‘greater authority than his own which he trusts,

to preside ‘over tribal arbitrations, and to ,impose, even, some sanctions

!
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with supernatural authority to enforce the observance of security on these

occasions, he has to turn to the holy family which derives its authority
“from thé divinity, perhaps through the medium of-a prophet. or saint,

Closely associated with the holy family is the institution known in ancient
Arabia as the haram, and in contemporary South Arabia ds the hawtah —
the umnnnm enclave —- both oc<~o:m€ ancient terms, and, it will be remarked,
both containing the radical ha’, like the interdicted pastures, hima and
mahjar. ,The primitive form or ancester of all these institutions may,

north-east of Zufar on the edge of the Arabian sands, Thessiger recounts
that, on several occasions, he was warned nat to cut trees in these hawtahs,

to ignore the- prohibition meaning to incur misfortune, and in this par-

ticular hawtah the killing of hares was forbidden also. .H:nm_mo: oddly
enough, seems not to have noticed the numerous hawtahs within Hadra-
mawt itself, although he remarks on the similarity of hawtahs to the
harams of the'Hejaz, which, of course, Landberg had already pointed out
some m_xQ years ago.

_.Ho wnnnvn Hro oft-repeated pattern of events described in the Arabic
hagiologies, ﬁro ‘way in which a hawtah, a sacred enclave, comes to be
238& is that a member of a holy family will declare a certain picce of
land m hawtah, I :EE in rare cases the founder might be a man of
piety, not of a ?&w ?B_? and conversely I recall the Subaihis telling me

- of a shrine where a man of holy family had been killed deliberately so

that he would stay for ever with them. The founder has the hawtah
vosbmmﬁnm demarcated by S&Sn-émmrnm om_gm. it will usually be sited
at a an:Q where people tend to ‘come nomﬁwoq. several hawtas for

--example that I have visited, lie at the ._zsnco: of a number of wadis.

The w»mho_om_om. 26=mr aob<nf:m the impression that a religious perso-
:wm.u cnn En.ow: him a saint, for convenience), took the initiative in

wo:zm_:m a hawtah, without the consent of the tribes he clearly could not

~act, The ram_o_om_om in effect of course arc a species of propaganda of the

u.nrm:u:m mzmﬁoog.o%. m:a wnonozsn&E anti-tribal, I recall, Eonnoé..u

Howmgm wogoirnqn ow m mw:: who founded a hawtah, but the tribes would
. not o_uwnzo its mwzonzf mo it was abandoned, The essential principle is

that mnoﬁ_Q under Qoa.m law is established and the saint ‘recognised as
s—m._.o?omgg:ﬁ by the tribes, in administrative control, "It might cven
be &ﬁ: ,Szo:mﬁ the ﬁ:ogi the distinction va:én: the o:m_sﬁ SS%
wo:ﬁm-.. of | nro rwsnmr »ba the m_SEQ is vague, B B
1s:Security - once’ assured, 52&553. peasants,.and Sra%n\m: the
hawtah; it often becomes a market like Hawtat al-Faqih-Ali in Wahidi

country, and any infringement or violation of its sanctity brings condign
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punishment. All show it great respect

(ibtirdm), and just as people -ar-

viving at the Medinan haram used to lead in their animals, so at Hawtat

al-Fagih “Ali we dismounted from our

camels at the point of entry and

came in on foot.. Qutside the hawtah we fired a salute, called ta‘shirah,

and so also for fear of Medina, though

before it became a haram, people. ‘

entering used to utter a cry which Samhidi compares to the braying of:

an ass -— Arabic yu‘ashshir. In cases

known to me the founder of the:

hawtah, and later, his descendants, taxes the inhabitants of, the hawtah -

?r:

1

.

with the Khums, but he also derives an income from waql Jands outside

the sacred enclave where a proprictor has made be

furrow in his ficlds as a nidhr or votive offering. The original founder of
the hawtah, in the natural course of events, dies, but remalns forever Lord.
of the hawtah, a dome is set up over his tomb. and one of his descendants.

is elected — elected mark you —to fill

his office, with the title of Mansab

or Mansiib. This last.word —- which is reported as Mansib by some:
authorities — I propose to see as equivalent to the classical Arabic word
mangsib, a placc or thing to which a person is referred as his source, said

by the lexica to be synonym of marji‘,

Now in the tribal arcas of South

Arabia a marji* or maradd is a person, a sultan, headman, or the like, .
who is an authority on tribal law. We learn from the so-called ““Cons-

titution of Medina’? that in the case of a tribal &m?:m then Alldh and
Muhammad are the maradd. There are certain passages in the Koran
which I think, whether they employ the term marji‘ or maradd, could co.\ v

understood in the same sense.

It occurs somestimes that for reasons obscure to me, the saint’s mmmnob.,

. uw.:nm do not actually live in the hawtah, and a comparatively humble
person takes charge of the shrine, known as Khadim al-wali, an office which
becomes hereditary, and the family thereby acquires some status. "The
_office of mansab is then, at the one time, both &nom?n and hereditary,

~and in the J.R.AS.3 T have already
" election of a Mansab of the Mashayikh,

i

published & short account of the
in which all classes appear to have

. some say. If one recalls the situation in Medina after Muhammad’s dedth,’

neither of his two first successors was a member of ,s.ro_v. wmg.:«,_ <<§R.mw._.
- the third, ‘Uthman, belonged to the holy family of Mecca, as did ,.>...:......
Though the .two latter Caliphs belonged to very different branches of

“that family, my theory is that, at least aos\":, to the .oga.mnuoo...&. E.m
‘Abbasids, theré was no universal fecling among Arab Muslims that °
Muhammad’s legitimate successor, as distinguished from interim care-

takers as it were, such as the first two

Caliphs, should be taken from any

specific branch of the family.4 However 1 do not wish to develop my

views on this issue in this place, but
analogy with the pattexrn of elcctions

m_ﬁqomo:sm §<§oo_.<v<.<<3.&.
10 Mansabates, o .

quest ‘of the -tenth ™ -

W

-
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_ At the time the hawtah is established the surrounding tribes guarantee
it, in documents preserved by the Mapsab —I have been fortunate enough
to have the opportunity of making selections from two groups of docu-
ments perfaining to two important Hadrami hawtahs. Those of the
Haddad Saiyids of Tarim whose hawtah is called al-H awi, show guarantees
‘of the inviolability of the hawtah made by sultdn after sultin — for the
sultns are :only really tribal chiefs. = They guarantec exemption from
customsduties, and even excmptions from cettain categories of taxation
o 4 H

the
hawtah. .

‘Fear of the supernatural plays a strong part in the 1_.M<=ommm wrung
from the tribes and their rulers for the hawtah — the hagiologies cite many
an example of a sultin or governor who tried to infringe on its rights, or

~to'tax it, only to suffer swift retaliation from the saint of the place. Even
animals,. innocently straying and eating of the pasture of the hawtah,
have sometimes suffered from the wrath of the departed saint at 'the
violation of his property. The privileges of the Lord of the hawtah seem
to be known as ‘jah*’,-and when a shaikh of the Ba ‘Abbad, probably a
Mansab; intervened to stop the palms of his fugard’ from being cut by
the S.mvn& their chief said to him, “You have no ‘jah’ here, your ‘jah’
only v_vcnm:mma Kuhlin, (a mountain in the widi Hadramawt).” ,
- Once when discussing with a Saiyid of the Mawla al-Dawilah family,
the hawtah of this saint I noticed he referred to the tribes supporting the
hawtah of Mawla ‘1-Dawilah as “Ansir Mawla ‘I-Dawilah’’, exactly the
“same term as applied to the tribal supporters of Muhammad in Medina.
The following account I have extracted verbatim from my field notes..

.+ “The ahbat is land surrounding the hawtah, occupied by sundry tribes
who make agreements (wuthiir) with the Mansab to respect and venerate

. the hawtah. They agree also that if there is any quarrel between them
they will go and submit the matter to his judgement — (perhaps 1 should
say arbitration here), When a hawtah is well organised, the various tribes
of the ahbit are bound to the Mansab by wutktr to assist him against those
tribes who,do not abide by their agreements with him, and to help him
to use the threat of force to exccute a judgement, If the Mansab’s spiritual
‘power over them is not strong the tribes are inclined to go their own way,
but if he has great ascendancy over them they obey him.”

.

.»Tt is interesting to sec how this tallies with the engagement into which
the Al Skamlan tribes of the Tamim, entered in 1922 with the Mansab of
" the. Thibi hawtah near. Tarim, of which the following is the gist, It was
agreed with their Habib, Mansab, and Paragon, the Habib Ahmad bin
. Husain: al-‘Aidaris,$ that anything untoward that occurs (yahduth) in






